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ABSTRACT. In this paper I will try to emphasise the genesis and the development
of the phrase: “the Orthodox Church accepts the historical name of other non-
Orthodox Christian Churches and Confessions”, by finding how this highly
controversial formulation emerged and who were its promoters. Surprisingly,
the direct promoter of this formulation of the final document of the Third Pre-
conciliar Pan-orthodox Conference is none other than Theodoros Zisis, at that
time a consultant member of the Ecumenical Patriarchate. The main question
that we have addressed is the following: is there in the patristic, synodal and
canonical Tradition of the Church any example where certain heterodox
communities were called “Churches” without recognizing their ecclesiality or
an ecclesial status? I have emphasised the diachronic development of the use of
the word “church/¢xkAnoia” applied to other Christian communities in some
synodal decisions and works of the Holy Fathers in order to designate certain
communities that ceased the communion with the Orthodox Church and departed
from it, but by the use of the word “Church” they did not give an ontological
ecclesial status to other Christian communities.
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The most controversial phrase from all the decisions of the Holy and
Great Council is found in the sixth chapter of the document: “Relations of the
Orthodox Church with the Rest of the Christian World”, where it is stated that:
“the Orthodox Church accepts the historical name of other non-Orthodox Christian
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Churches and Confessions that are not in communion with her”!. This statement
is considered by the detractors of the Holy and Great Council as an innovation,
a betrayal of the Orthodoxy and Ecclesiology of the Holy Fathers of the Church,
by granting ecclesial status to other Christian communities, recognizing the
existence of other Churches, or of several bodies or brides of Christ outside the
Orthodox Church2. Even the Orthodox Church of Georgia stated in its decision
on May 25, 2016 that “the Holy Synod found that this document contains
ecclesiological and terminological errors and requires important changes”. If
those changes are not made in the document, the Georgian Church will not
sign it3. Unfortunately the Holy Synod of the Orthodox Church of Georgia said
nothing more about those errors that they have found in this document*.

1 The French translation is “'Eglise orthodoxe accepte I'appellation historique des autres Eglises et
Confessions chrétiennes hétérodoxes qui ne se trouvent pas en communion avec elle”, the Russian
translation is: “Tem He MeHee IIpaBoc/iaBHas LlepkoBb MPHU3HAET UCTOPUYECKOE HAUMEHOBAaHUE
JIPyTHX He HaXOZAALIMXCA B OGLEHUH C Hell MHOCJIaBHBIX XPUCTHAHCKUX IiepKBel U KoHdeccui,”
the Greek translation is: “Op8680&og ExkAnoia dmodéyxetatr v iotopikiv ovopaciav t@v pn
€VPLOKOPEVQY €V Kovwvig PET oThig EAwVY £TepodOEwV XpLoTiavik@v "EkkAnotdyv kat ‘OpoAoyiidv”.
As we can see, there is a difference between the English word: “non-orthodox” and the word used
in the other official translations: “urocsiaBHbIxX”, “hétérodoxes” and “¢tepo8oEwv”. For a brief overview
of the document, see: Rade Kisic, ‘Die Fundamente stirken. Ein Kommentar zum Dokument des
Konzils von Kreta liber die “Beziehungen der Orthodoxen Kirche zu der librigen christlichen Welt’,
Catholica 71, no. 1 (2017): 52-59; Evgeny Pilipenko, Zum Okumene-Dokument der Orthodoxen
Synode auf Kreta. Einige Uberlegungen in Reaktion auf das Referat von Rade Kisic’, Catholica 71,
no. 1 (2017): 60-63; Eva Maria Synek, Das ‘Heilige und Grosse Konzil’ von Kreta (Freistadt, Verlag
Pléchl Freistadt, 2017), 75-80.
ToeAeyyidng, K. Anurjtplog. "Mmopel pia Zvodog 'OpBoddiwv va Tpoodmael EKKANCLACTIKOTNTA
o0ToVg £1epodogoug kai va oplobetroet Slaopetikd Vv éwg Twpa Tavtotta Tiis Exkinoiag;”
http://www.impantokratoros.gr/dat/storage/dat/E9DAC65B/tselegidis.pdf. For the Romanian
translation see: Dimitrios Tselenghidis, ‘Poate un Sinod al ortodocsilor sa acorde caracter de Biserica
eterodocsilor si sa defineasca diferit identitatea de pana acum a Bisericii?’, in “Sfdntul si Marele Sinod”
(Creta, 2016). Intre providentd si esec, ed. Tatiana Petrache (Oradea: Editura Astradrom, 2016), 99-
100. Hierotheos, Vlachos. “Intervention and Text in the Hierarchy of the Church of Greece” (November
2016 Regarding the Holy and Great Council of Crete: https://orthodoxethos.com/post/intervention-
and-text-in-the-hierarchy-of-the-church-of-greece-november-2016-regarding-the-cretan-council;
Metropolitan Hierotheos, "The term ‘Churches’ as a ‘technical term™ http://www.parembasis.gr/
index.php/holy-great-council-menu/4887-ni-the-term-churches-as-a-technical-term
On 25 May 2016, the regular plenary session of the Holy Synod of the Orthodox Church of Georgia
said about this document: “It was noted that the document had been from its inception
unacceptable for the representatives of the Church of Georgia and that it had only been signed at
the preliminary meeting because the following sentence was written in the text: “The Orthodox
Churches of Georgia and Bulgaria left the World Council of Churches; the first of them left it in 1997
and the latter - in 1998, since they have their own opinions on the activity of the World Council of
Churches which is why they do not participate in the events of the mentioned Council and other
activities of the inter-Christian organisations”. http://basilica.ro/en/georgian-orthodox-church-
communique-on-the-holy-and-great-council/
4 Mirian Gamrekelashvili, ' Warum die Georgische Kirche der Synode auf Kreta fernblieb’, Religion und
Gesellschaft in Ost und West. Die Orthodoxe Kirche nach dem Konzil 11 (2016): 20-21.
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The ecclesiological basis of the document and its statements are very
clear and just a tendentious interpretation might change its claims. The first
article of the document clearly states that the Orthodox Church is One, Holy,
Catholic, and Apostolic, and no other Christian community can possess these
four attributess. The Orthodox Church is the only one that has the apostolic
succession and the whole truth, its dialogue with the other Christian communities
relying precisely on the necessity of expressing this truth, which gives to the
Orthodox Church its catholic character, as we can read in the second article of the
documents. The third article of the document emphasises the indissoluble bond
between true faith and sacramental communion and the sixth article states that:
“In accordance with the ontological nature of the Church, her unity can never be
perturbed”. Even the most conservative Orthodox theologians, such as Anastasios
Gotsopoulos, agree with these positive aspects of the document that are expressing
the authentic faith of the Church’. The Orthodox Church does not recognize the
ecclesial status of other Christian communities, just the name they have given to
their communities over time and only under certain conditions. The recognition
of the historical name of “churches and confessions” is totally different from the
recognition of the ecclesiality of a community. If the Council of Crete had accepted
the ecclesial status of other Christian communities, the first canonical manifestation
of this recognition would have been the Communicatio in sacris, or the common
receiving of the sacraments, a fact absolutely and unequivocally condemned by the
document, by Orthodox theology and by the participating bishops. These Christian
communities are considered heterodox, or not in accordance with the doctrine of
the Orthodox Church, being different from Orthodoxy in terms of doctrine8. The
Orthodox Church is not in Eucharistic communion with them. However, some
theologians, such as Metropolitan Hierotheos Vlachos, are militating against
this formulation by dedicating some papers to this problem?, trying to contest
any use of the word “church” for other Christian communities.

5 “The Orthodox Church, as the One, Holy, Catholic, and Apostolic Church, in her profound ecclesiastical
self-consciousness, believes unflinchingly that she occupies a central place in the matter of the promotion
of Christian unity in the world today.” https://www.holycouncil.org/-/rest-of-christian-world

6 “The Orthodox Church founds the unity of the Church on the fact of her establishment by our
Lord Jesus Christ, and on the communion in the Holy Trinity and in the sacraments. This unity
is expressed through the apostolic succession and the patristic tradition and is lived out in the
Church up to the present day. The Orthodox Church has the mission and duty to transmit and
preach all the truth contained in Holy Scripture and Holy Tradition, which also bestows upon
the Church her catholic character.” https://www.holycouncil.org/-/rest-of-christian-world.

7 Avaotdotlog T'kotoomovlog, Zyodiaouds oto keipevo tne E° IMavopBodiééov Ipoouvoldikiic
Aaoképews (Zaume{v T'evevns 11-17.10.2015) «Zxéoeis ths OpBodoéov ExkAnoias mpog tov
Aowmév Xpiotiavikdv Koopovy, (Tlatpa, @eppouvdplog 2016), 8-9.

8 For the meanings of the word £tepddofog in the writings of the Fathers of the Church, see:
Geoffrey William Hugo Lampe, A Patristic Greek Lexicon (Oxford: Clarendon Press, 1995), 552.

9 MntpomoAitouv Navmdktou kail Ayiov BAaciov ‘lepoBéov “TlapéuBacn kai kelpevo otiv Iepapyio
¢ 'ExkAnoiog tijg ‘EAAGSog (NoéuBplog 2016)”, http://parembasis.gr/images/anakoinoseis/
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First of all let us see the genesis and the development of the phrase: “the
Orthodox Church accepts the historical name of other non-Orthodox Christian
Churches and Confessions”, by finding how this highly controversial formulation
emerged and who were its promoters. The pre-conciliar document “Relations of
the Orthodox Church with the Rest of the Christian World” was drafted at the 5th
Pan-Orthodox Pre-conciliar Conference on October 15, 2015, and was signed by
representatives of all 14 Autocephalous Orthodox Churches?0. It is composed of
the two documents of the Third Pan-orthodox Pre-conciliar Conference held in
Chambésy (1986): “The Orthodox Church and the Ecumenical Movement” and
“Relationships of the Orthodox Church with the Christian World”!1. The Pre-
conciliar draft text from 201512 and even the final document of the Holy and
Great Council are nothing else than a restructuring of these two documents with
some clarification and the modification of certain articles!3. Of the 24 final articles

2016/NAYPAKTOY_IERARXIA-NOE-2016.pdf. The English translation: Metropolitan Hierotheos of
Nafpaktos and St. Vlassios, Intervention and Text in the Hierarchy of the Church of Greece (November
2016) regarding the Cretan Council, https://orthodoxethos.com/post/intervention-and-text-in-the-
hierarchy-of-the-church-of-greece-november-2016-regarding-the-cretan-council

10 Metropolitan John of Pergamon, (Ecumenical Patriarchate); Archbishop Sergios of Good Hope
(Patriarchate of Alexandria); Metropolitan Damaskinos (Patriarchate of Antioch); Metropolitan
Isychios of Capitolias (Patriarchate of Jerusalem); Metropolitan Hilarion of Volokolamsk (Church of
Russia); Metropolitan Amfilohije of Montenegro and the Littoral (Church of Serbia); Honorable
Metropolitan Nifon of Targoviste (Church of Romania); Metropolitan John of Varna and Veliki
Preslav (Church of Bulgaria); Metropolitan Gerasimos of Zoukdidi and Tsaissi (Church of Georgia);
Metropolitan George of Paphos (Church of Cyprus); Metropolitan Chrysostomos of Peristeri (Church
of Greece); Bishop George of Siemiatycze (Church of Poland); Metropolitan John of Kor¢é (Church
of Albania); Archbishop George of Michalovce and Kosice (Church of Czech Lands and Slovakia). For a
full list of the members of all delegations, see: Secrétariat pour la préparation du Saint et Grand
Concile de L’Eglise Orthodoxe, ed, E’ llpoouvosir Mavop8ésoéog Aidoepic, Zaumelv Teveing, 10-17
Oxtwfpiov 2015, Synodika, XIIT (Chambésy-Geneéve: Centre orthodoxe du Patriarcat CEcuménique,
2016), 9-10.

11 For the two decisions of the Fourth Pre-Conciliar Pan-Orthodox Conference, see: Viorel lonita,
Hotdrdrile intrunirilor panortodoxe din 1923 pdnd in 2009 : spre Sfantul si Marele Sinod al Bisericii
Ortodoxe (Bucuresti: Basilica, 2013), 215-226; Anastasios Kallis, Auf dem Weg zu einem Heiligen
und Grofsen Konzil: ein Quellen- und Arbeitsbuch zur orthodoxen Ekklesiologie (Miinster: Theophano-
Verlag, 2013), 534-538.

12 A description of the document is made by: Viorel lonitd, Sfdantul si Marele Sinod al Bisericii
Ortodoxe : documente pregdtitoare (Bucuresti: Basilica, 2016); Secrétariat pour la préparation
du Saint et Grand Concile de L'Eglise Orthodoxe, E’ [Ipocvvodiij avopBdédoéog Aidokei,
Zaume I'evevng, 10-17 Oxtwfpiov 2015, 383-388.

13 If we compare the final document of the Holy and Great Council of Crete (2016) with the two
documents of the Third Pre-Conciliar Pan-orthodox Conference (1986), the following similarities can
be found: the first article of the final document is the same as the first article of the Document: "The
Orthodox Church and the Ecumenical Movement (OCEM 1986) adopted in 1986; the second article is
equivalent to the first part of the second article from OCEM 1986. The third article is equivalent to the
second part of the second article from OCEM 1986. The fourth article is a development of the third
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of the document, only 5 articles are totally different from the document drafted at
the Third Pan-orthodox Pre-conciliar Conference from Chambésy in 1986. The
sixth article of the final document of the Holy and Great Council, where it is stated
that: “the Orthodox Church accepts the historical name of other non-Orthodox
Christian Churches and Confessions that are not in communion with her, is
almost the same as the second article of the document “Relations of the
Orthodox Church with the Christian World” from the Third Pan-orthodox Pre-
conciliar Conference held in Chambésy in 1986, with small changes, as we will
see. The accusations brought against this document, that it was secretly composed
in certain Pre-conciliar Conferences with the aim of betraying Orthodoxy, or that it
was written without the knowledge of the Church'’s pleroma or bishops, are totally
unfounded#. The Orthodox Church had 30 years for the doctrinal analysis of a
document published in 1986 in the official journals of the Autocephalous Orthodox
Churches and in other journals!®. Although at the second pre-conciliar Pan-Orthodox

article of OCEM 1986, retaining the same wording. The fifth article is a development of the last
sentence of the second article of OCEM 1986, being drafted at the 5th Pre-Conciliar Pan-orthodox
Conference. The sixth article is equivalent to the second article of the document “Relations of the
Orthodox Church with the Christian World (ROCWCW 1986), with some changes. The seventh
article almost the same as the fourth article of OCEM 1986. Article 8 is taken from article 3 of
ROCWCW 1986; Article 9 is taken directly from the fifth article of ROCWCW 1986. The first part of
the tenth article is taken from the fifth article of ROCWCW 1986, and the second part is added
afterwards. Article 11 is taken from the sixth article of ROCWCW 1986; Article 12 is taken from
seventh article of ROCWCW 1986; Article 13 is taken from article 8 of ROCWCW 1986; article 14 is
taken from article 9 of ROCWCW 1986; Article 15 is equivalent to article 10 of ROCWCW 1986;
Article 16 is a development of the fifth article of OCEM 1986, to which are added the withdrawals
of the Churches of Georgia and Bulgaria from the World Council of Churches. Article 16 is a
development of the last part of the fifth article of OCEM 1986, plus the addition of some historical
development; Article 18 is taken from article 6 of OCEM 1986. Article 16 is a development of the
fifth article of OCEM 1986. Article 19 is a takeover of article 7 of OCEM 1986, article 20 is a new article;
article 21 is a development of article 8 of "OCEM 1986; articles 22-24 are new articles added to the
draft texts of the Third Pre-Conciliar Pan-orthodox Conference (1986).

14 See for example the paper of Fr. Peter Heers: “However, not only was the body of the Church kept
in the dark but even much of the hierarchy itself. The majority of the bishops and even synods of
the Local Churches were uninvolved in the preparation of the "Council,” including the drafting of its
texts. In this regard, we recall the painful cry of protest issued by Met. Hierotheos of Nafpaktou
months before the "Council" that the pre-conciliar texts "were unknown to most hierarchs and to
myself, remain held-up in committee and we don’t know their contents.”
https://orthodoxethos.com/post/the-council-of-crete-and-the-new-emerging-ecclesiology-an-
orthodox-examination

15 The document “Relations of the Orthodox Church with the Rest of the Christian World” was published in
the official journal of the Romanian Orthodox Church in the same year: “Biserica Ortodoxd Romdnd,
CIV nr. 9-10, (1986): 65-70, translated by Fr. Prof. Dr. Stefan Alexe, a member of the Romanian
delegation at the Third Pre-Conciliar Pan-orthodox Conference in 1986 and the document “The
Orthodox Church and the Ecumenical Movement” was published in the same Journal: Biserica Ortodoxd
Romdnd, CIV , nr. 9-10 (1986): 62-75, translated by Constantin Coman.
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Conference it was decided that no pre-conciliar document has validity and
canonical applicability until after its approval by the Holy and Great Council,
this 3rd pre-conciliar Pan-Orthodox Conference established that the document
should be immediately applied due to its importance and necessity. If the historical
name of other non-Orthodox Christian Churches and Confessions was a heresy,
why did Orthodox theology need 30 years to see this doctrinal error and why was
no Orthodox theologian was able to expose this “error” of the Holy and Great
Council - and here we can mention great theologians who participated in these
Pan-Orthodox Pre-Conciliar Conferences - until Hierotheos Vlahos, Theodoros
Zisis, Dimitrios Tselengidis, Gheorgheos Metallinos or others? However, an overview
of this formulation can show us that there is no heresy in the final document of
the Council of Crete regarding this phrase, the accusations being, in most of
the cases, without any theological foundation.

Let us see the genesis and development of this phrase in the draft
documents of the Holy and Great Council. This formulation appears for the
first time in the draft text of the First Inter-Orthodox Preparatory Commission
organised at the Centre of the Ecumenical Patriarchate in Chambésy from July
16 to 28, 1971, in the paper about ecclesiastical economy in the Orthodox Church, a
theme prepared by the Romanian Orthodox Church. At the end of this document it is
written that: “the Orthodox Church recognizes the ontological existence of all
these Christian Churches and Confessions”.1¢ In this Inter-Orthodox Preparatory
Commission participated some of the great theologians of the 20th century??.
Fifteen years later, as we can see from the acts of the Third Pre-conciliar Pan-
Orthodox Conference, held in Chambésy 1986, naming and defining other Christian
Communities was one of the most important tasks of the debates. Taking the
floor, metropolitan Parthénios of Carthage said:

“Quand je dialogue avec les Catholiques romains - c’est la le point critique -
est-ce que je reconnais qu'ils constituent une Eglise ou non? Il s’agit d'un probléme
important. Il s'agit de dire ce que sont ces hommes. L’Eglise orthodoxe est-elle la
seule Eglise et tous les autres sont-ils en dehors de 'Eglise? Ou détiennent-ils eux

16 “Unsere heilige orthodoxe Kirche ist sich daher der Bedeutung und des Gewichts der Struktur des
heutigen Christentums bewusst und erkennt die ontologische Existenz all dieser christlichen Kirchen
und Konfessionen an, obwohl sie die eine, heilige, katholische und apostolische Kirche ist. Ebenso glaubt
sie positiv, dass ihre Beziehungen zu all diesen Kirchen auf der moglichst schnellen und objektiven
Klarung der ekklesielogischen Frage und der bei diesen Kirchen vorhandenen dogmatischen Lehre
insgesamt beruhen”. Kallis, Auf dem Weg zu einem Heiligen und GrofSen Konzil, 398. For the Romanian
translation see: “Iconomia bisericeascad”, Orthodoxia, XXIV, no. 2 (1972): 294.

17 For example: Chrysostomos of Myra, Panteleimon Rodopoulos, professor of Canon Law, Prof. Gerasimos
Konidaris, Justinian of Moldavia, Antonie of Ploiesti, the future Metropolitan of Transilvania, Prof.
Grigorij Skobej, Prof. Nikolaj Sivarov, Prof. loannis Karmiris and others. For all the members of the
delegations see: Kallis, Auf dem Weg zu einem Heiligen und GrofSen Konzil, 359.
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aussi quelque chose de I Eglise? Que sont les Catholiques romains et quesont les
anciennes Eglises orientales? Si jadmets qu'il s’agit d’Eglises, je commencerai au
moins a dialoguer avec elles de maniére plus fraternelle. Voila le sujet de mon
embarras et jaimerais qu’'on y trouve une solution. Pas immédiatement. Mais que
nous nous attachions a la question au cours de nos dialogues8”.

In the final document of the Third Pre-conciliar Pan-Orthodox Conference
attended by all delegations of the Orthodox Autocephalous Churches, the
formulation was that the Orthodox Church “recognises the actual existence of
all Churches and Christian confessions” (Fr: “reconnait I'existence de fait de
toutes les Eglises et Confessions chrétiennes”; Gr.: “Avoryvopilel Ty Tpaypaticiv
UTtapév 0Awv @V xploTiavik®dv ExkAnow@dv kal ‘OpoAoy®dv)1®. The phrase
from the document of the Inter-Orthodox Commission held in Chambésy in
1971 was changed. The direct promoter of this formulation of the final document
of the Third Pre-conciliar Pan-orthodox Conference is none other than Theodoros
Zisis, at that time a consultant member of the Ecumenical Patriarchate20. The
working committee for the elaboration of the text “Relations of the Orthodox
Church with the Christian World”, whose chairman was Metropolitan Antonie
Plamadealad and its secretary Vlasios Phidas, presented on November 4, 1986, a
draft text in order to become the subject of debate in the plenum of the Conference.
In this text it was stated that the Orthodox Church “recognizes the ontological
existence of all Christian Churches and Confessions?1”, taking the text from the

18 Secrétariat pour la préparation du Saint et Grand Concile de L’Eglise Orthodoxe, ed., Ille Conférence
panorthodoxe préconciliaire. Actes (28 octobre - 9 novembre 1986), Synodika, X (Chambésy-Genéve:
Centre orthodoxe du Patriarcat (Ecuménique, 2014), 102; For the Greek translation see: Secrétariat
pour la préparation du Saint et Grand Concile de L’Eglise Orthodoxe, ed,, I [lpocuvodixi} ITavopBdSoéog
Awaokepig, Zaume(v T'evevng, 28 Oxtwfpiov-9 Noeufpiov 1986, Synodika, IX (Chambésy-Geneve:
Centre orthodoxe du Patriarcat CEcuménique, 2014), 105.

19 Secrétariat pour la préparation du Saint et Grand Concile de L’Eglise Orthodoxe, ed., Ille Conférence
panorthodoxe préconciliaire. Actes (28 octobre — 9 novembre 1986), Synodika, X (Chambésy-Geneve:
Centre orthodoxe du Patriarcat CEcuménique, 2014), 297; lonita, Hotdrdrile intrunirilor panortodoxe din
1923 pdnd in 2009: spre Sfdntul si Marele Sinod al Bisericii Ortodoxe, 219; Kallis, Auf dem Weg zu
einem Heiligen und GrofSen Konzil, 534; Secrétariat pour la préparation du Saint et Grand Concile de
L’Eglise Orthodoxe, ed., I I[lpocvvodikij IlavopB6soéos Aidokeyic, Saumeli I'sveing, 28 Oktwfpiov-
9 NoegufBpiov 1986, Synodika, IX (Chambésy-Geneve: Centre orthodoxe du Patriarcat CEcuménique,
2014), 305.

20 Theodoros Zisis participated in other Pre-conciliar Conferences and in the Preparatory Inter-
Orthodox Commission held in Chambésy, between February 15-23, 1986, a Commision that analysed
the draft documents for the Third Pre-Conciliar Pan-Orthodox Conference held in Chambésy, between
October 28 - November 6, 1986. Kallis, Auf dem Weg zu einem Heiligen und Grof3en Konzil, 463.

21 “Notre sainte Eglise orthodoxe, pleinement consciente de sa responsabilité dans la voie vers I'unité du
monde chrétien, ne se contente pas de reconnaitre I'existence ontologique de toutes ces Eglises et
Confessions chrétiennes, bien que représentant elle-méme I'Eglise une, sainte, catholique et apostolique;
elle est fermement convaincue, également, que toutes les relationsqu’elle entretient avec ces dernieres
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document of the first Inter-Orthodox Preparatory Commission drafted in 1971.
The next day, on November 5, 1986, during the debates on the document,
Theodoros Zisis took the floor and states: “A little further is the question of
“ontological recognition” of other Christian churches. Here is a contradiction. We
can recognize the “existence” of other Christian churches, but not the “ontological
existence”2 The text proposed by Theodoros Zisis, according to which the
Orthodox Church “recognizes the existence of all Christian Churches and
Confessions” was endorsed by Bishop Jeremiah of Wroclaw?3, the delegate of
the Church of Poland and accepted by the Commission and placed in the final
text of the document “Relation of the Orthodox Church with the Christian Word”
drafted and signed by all the members of the delegations of the Third Pan-
orthodox Pre-conciliar Conference from Chambésy (1986).

How is it possible that Theodoros Zisis, the herald of Orthodoxy and the
defender of orthodox faith against the heresy of ecumenism, the “pan-heresy” of
heresies, who, on the Sunday of Orthodoxy 2017, ceased communion with his own
bishop considering him fallen from the orthodox faith?4, not only say thirty years
ago that the Orthodox Church can recognize the existence of all Christian Churches

doivent se fonder sur la clarification, leplus rapidement possible et le plus objectivement possible, de
toute la question de I'ecclésiologie et de 'enseignement général...”Secrétariat pour la préparation du Saint
et Grand Concile de L’Eglise Orthodoxe, Ille Conférence panorthodoxe préconciliaire. Actes (28 octobre - 9
novembre 1986), 210. “vayvwpilel, kaimep avmi ovoa 1 Mia, Ayia, KaboAua] kai Amoctolky
"ExiAnoio, v 6vtodoywmy Umapév 6Awv adT@v T@v XploTtiovik@dy ‘EkkAnoldv kal ‘Opoioytdv”
Secrétariat pour la préparation du Saint et Grand Concile de L'Eglise Orthodoxe, I Ilpoouvodiiij
HavopBodoéos Aicoreis, Zaumedv I'eveung, 28 Oktwfpiov-9 Nosufpiov 1986, 217.

22 “Un peu plus bas, il est question de reconnaissance de «l'existence ontologique» des autres Eglises
chrétiennes. Il y a 1a contradiction. Nous pouvons reconnaitre «l'existence», mais non «l'existence
ontologique » des autres Eglises chrétiennes. Plus bas, nous parlons de: «clarification... de la question
ecclésiologique». Je propose de compléter, «la clarification de leur part..» pour éviter toute mauvaise
interprétation et tout malentendu.” Secrétariat pour la préparation du Saint et Grand Concile de
L’Eglise Orthodoxe, Ille Conférence panorthodoxe préconciliaire. Actes (28 octobre — 9 novembre 1986),
231.”0OAtyov mepautépw yivetar Adyog mepl Tiig dvayvwploews TiG «OVTOAOYIKIG UTTAPEEWS» TGV
dAwv xplotiovikadv ‘Exidnowdv. Mpokertat mepl avtipdoews. Avvapebava avayvwpilowpey v
«Omap&vy, X Gyt TV «dvtoroyv Umapéivy TV EAAwv xplotiavik®v ExkAnoidv”. Secrétariat
pour la préparation du Saint et Grand Concile de L’Eglise Orthodoxe, I’ IIpocuvodikrj IlavopB86soéog
Awdoxeig, Zaume(h I'evevng, 28 OxtwPpiov-9 NoguBpiov 1986, 238.

23 “Emin. Président, une courte proposition. Hier, en petit groupe, nous avons discuté et sommes
tombés d’accord sur le fait qu'il suffit de remplacer le mot «ontologique» par le mot «réelle». Ceci au
moins rendra clair le texte russe. Réellement, dans son existence terrestre, nous la reconnaissons.
Mais pas «ontologique».” Secrétariat pour la préparation du Saint et Grand Concile de L’Eglise
Orthodoxe, Ille Conférence panorthodoxe préconciliaire. Actes (28 octobre - 9 novembre 1986), 231.

24 For the “Letter of Protopresbyter Theodore Zisis to Metropolitan Anthimos of Thessaloniki (March
3,2017)”, entitled: “Defense and Declaration of Cessation of Commemoration of Bishop on Account
of the Teaching of Heresy”, see: https://orthodoxethos.com/post/defense-and-declaration-of-cessation-
of-commemoration-of-bishop-on-account-of-the-teaching-of-heresy
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and confessions, but also through his proposals at the Third Pre-conciliar Pan-
orthodox Conference held in Chambesy (1986) can be the direct promoter of
this phrase?

At the fifth Pan-Orthodox Pre-conciliar Conference the formulation
proposed by Theodoros Zisis is taken into the document with small changes.
Archbishop Mark of Berlin, Germany and Great Britain proposed in the plenum of
the Conference not to use the word "Church” for orther Christian communities?2s.
The solution is rejected by Metropolitan Irinej of Backa, who in 2016, at the
Holy and Great Council refused to sign the documents for various reasonszé.
Taking the floor, Metropolitan Irinej of Backa said: ,Well, we can not talk to other
people with "brackets”, and we need to recognize them as a historical entity, but
not a doctrinal one (Aotmdv, kai Nuelg §év Suvaueba va OpAGUEY TTPOG TOUG
AAAoug PE eloaywyKA Kol TPETEL VA TOUG Avayvwpi{wHeV KATIOY IGTOPLKNV
ovtoTTa, GAA 6L Soypatikiv.)... So we should not be afraid, because we have
a careful formulation. We recognize the historical existance, not the ontological
existence. These are two different things. (Emopévwg, 8¢év pémel v& @ofwueba,
SLOTLE8® Exopev piav TpooekTIKNV SlatiTwov. Avayvwpilopey v IoTOpLKNRY
Umapéy, 6xL ovtoroyknv Umapév. "Etepov ékdatepov.)’?? So, the proposed

25 "YeBacumtate, Bédopev v& mapakoAéowpev €ig TV § 6 v& GAAGEN 1) AEES: «xploTLOVIKGY
"ExkAnotdv» kal va eimwpev «Kowvotitwv» - 0mwg Aéyetanl — «Opoloyidvy. ‘H AéEis « ExkAnoio»
avapépetal povov el v piav kal eviaiov ‘0pBoSotov ExkAnociav. 'ES&®  vagé-petal €ig tov
TANBUVTIKOY  plBUdY, TTpdypa, TO OTolov  AAotwvel v évvolav TVEkKAnoiag.” Secrétariat pour la
préparation du Saint et Grand Concile de L’Eglise Orthodoxe, ed, E’ llpoovvoducj Mavop8ésoéog
Awdokeig, Zaume(h T'evevng, 10-17 Oxtwfplov 2015, Synodika, XIII (Chambésy-Geneéve: Centre
orthodoxe du Patriarcat CEcuménique, 2016), 125.

26 For the reasons see his letter: Metropolitan Irinej of Backa, "Why I did not sign the document of
the Council of Crete about the relations of the Orthodox Church with the rest of the Christian
world” http://www.romfea.gr/images/article-images/2016/07 /romfeaZ /ba.pdf.

270 Xef3. Emiokomog Mndtokag k. Eipnvaios. EOxaplotd, dye [pdedpe. "Exw TArpn katavonotv Sk
ToUG AGYoug, S81& Toug OToloug O GadeAPOs Mapkog poBaivel ig TV TIPOTAGY ANV, GAAG TIPETEL VA
elueba vopilw mpooeKTiKol, G’ £vog pev TpémeL va axplBoAoydpey glg aitod TO keilpevov, GAAG TO
Keievov TodTo 88V glvau dkpREIG TO TPOTYOUUEVOY SOYUATIKGV KABOP®S EKKANGLOAOYIKAY KEIUEVOV,
T6 Omolov, katd Vv droyv tiis ‘ExkAnotag tiig Zepfiag, dmovotalel kal mpémel va tpootedij el t0
OAov VAKAVY L& TV pEAovaav XUvodov. To keipevov ToUTo Gva@EpeTal £ig TOV UTIOAOLTIOV XPLOTLOVIKOV
KooV, Anhady T6 Béua ToD UTIO EE4TaoV KEWEVOL THY OTIyV TaTy, svon ol oYECELS UGV TV
Tékvwv Tiig 0pBodoEov KaBoikiis Exadnaiag, T6 mAfipes Gvopa Tijs Exrdnoiag pag ivon KaboAw), 8t
pévov ‘'0pB0660€0s. Aottdv, kai Npels §év Suvdapeda va O eV TTpdS ToUG dAloug Pé eloarywytkd kal
TIPETEL VA TOUG Gvayvwpilwpey kKamolay iotopkiiv ovtomta, AN GxL Soypatknv. Kai ot Matépeg
s 'ExiAnoiog mowobvtal Suaxplow peta&h Adyou Soypatikod, Adyou dywvioTtikod 1| Gvtippntikod,
kaBwg EAeyov, SnAadr| Adyou ToAepkod kai Adyou £mtiong afpo@poctivig. ‘0 dylog Mapkog ‘E@écou 6
Edyevikés €ig Tov Yaupetiopdv kai v mpoo@mvnoitv Tou pds tov Tamav Evyéviov katd mv évapéy
TS EvwTikijs Zuvodou Tiig PAwpeVTIaG WUIANoE TOOUTOTPOTIWG, DOTE ONHEPOV Ol TP’ TV
«pavatwob» Owodimote B¢ Tév £Tomobetoboav £ig TUPKAIdY S1& va kafj {wvtavdg. "EAeye Aotmdv
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formulation of Metropolitan Irinej of Backa was ,historical existence” and
»Other heterodox or non-Orthodox Christian Churches”. Archbishop Konstantinos
Aristarchos, delegate of the Patriarchate of Jerusalem, said in the plenum of
the Conference that it should be added the phrase ,that are not in communion
with her (un evplokopévwv év kowvwvia pet’ avTig)”28.

The final draft document of the Fifth Pan-Orthodox Pre-Conciliar Conference
asserts that the Orthodox Church: “acknowledges the historical existence of
other Christian Churches and Confessions that are not in communion with her”29,
After this Conference the text is sent directly to the Holy and Great Council.

How can the bishops of the Greek Orthodox Church be against this
phrase, if the final text of the document of the Holy and Great Council: “the
Orthodox Church accepts the historical name of other non-Orthodox Christian
Churches and Confessions that are not in communion with her” was a proposal
submitted to the plenum of the Council by the Greek Orthodox Church30?
Furthermore it can be seen that the final document of the Council of Crete is
more conservative than the previous documents regarding the name of other
Christian communities and confessions.

«Qylwtate Tatep, 6EE0V €lg TAG 0AG TATPIKASG GyKAAXG TG pakpOBev €€ Avatod@®dv HKovTa TEKVA
oov. Apov Tav okdvSadov £k pécov. Alvacal Yap..», kal oUtw kad’ &g, Emopévws, 8év mpémet vé
@ofwueda, 8ot £8® Exopev piav TPOCEKTIKNY SlatuTwoy. Avayvwpilopev TV loTOpIKNHV
Vrap&Ly, Syt dvroroyuaiv Bapéw. "Etepov ékdrepov. Aotmdv, 1} TIpdTasis ov 84 fto, S1d vé sipeba Aot
ikavoTtompévol, va Slatumwij 1) mpotaoclg avt katd tov €&fg Tpomov: «H '0pB65ogog "ExrAncia
avayvwpiler Tv lotoptkv UTtapéLy GAAwV £TepodoEwV, 1 ] ‘OpBodoEwv», piav £k TGV 800 EKEPATEWVY,
«xpotiavik®v ‘ExikAnoidv kal ‘Opodoyidvy. Oltw, pé miv Satdinwoty, «p| 6p868oos Exkincion 1
«&Tepd80tos Exrnaion, 6pog xt AyvwaoTog gig v Tatepkiv ypappateiov, 8év ipoodidopev e0B€wg
TOUG GAAOUG, OAAG éupéows kol TAayiwg BETopev €pwTnuatkov Tepl TiG OVTOAOYIKTG EéKelvwv
UTooTaoews Kal Toviopey OTL £ig TV dvtodoyuaiv avTig Umdotacty povov 1) ‘0pBddofog Kaboiwkm
"Exxdnoia eivaw: «H ’Exadmoio, 1) kat’ é€oxmv Exidnoion. AdTy, dv cuveyiowpey oy Ty Aoyuajv £xel,
dmwg eimov, &v Tl Babudv Sikawov dmwodHmote 6 &8eA@dG Mépkog, TOTE Kol TG GYIOUATIAS
Tapapuasag, 8év mpémet v& ovopddwpey ‘ExkAnotas, pé e omolag Sietdywiev Awddoyov. AnAadt, £§
EmdPews ekkAnoLoAoy g, Ttadiol TiG kowwviag, efte év eldeL aipéoews, ite év eibel oxioparto, etvau &v
kal T6 aTd WG TIPGS TO omors?\mua ‘Emopévag, &v 8év eivan Exiddnoian, kod 8év elvon pé mv iSiav
&wolav, 6w NUELS al dAay, 8év eivon oUte al oxiopatikal ékkinoion Tiporypatcal ékkAnoiay, 1 TV
Txomiwv, 1 Tijg OVkpaviag, 1 olacdnmote GAANG, TToAaionpepoAoyiTaL KATL. Ald ToUTo TpoTeivw piav
péomv AVow, va pootedij dvtl v AW ExikAnotdv 1) €k@paots «Etepodotmwv» 1 «um 0pBodoEwv
XpoTiovik®v Exidnot®@vy kal oUtw, vopilw 8Tt tpdmov Tvd ikavoTotettal 1) avaykn oty Secrétariat
pour la préparation du Saint et Grand Concile de L’Eglise Orthodoxe, ed., E’ [Ipocvvosuxi] ITavop@odoéog
Aidoxeig Zaumev l'eveong, 10-17 OktwfBpiov 2015,127-128.

28 Secrétariat pour la préparation du Saint et Grand Concile de L'Eglise Orthodoxe, ed, E’ [lpocuvodixii
HavopBddoéog Atdokepig, Xaunelv I'evevng, 10-17 OxtwBpiov 2015, 129.

29 https://www.holycouncil.org/-/preconciliar-relations

30 https://orthodoxethos.com/post/intervention-and-text-in-the-hierarchy-of-the-church-of-greece-
november-2016-regarding-the-cretan-council
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First Inter-Orthodox

Third Pre-conciliar

5th Pre-conciliar

Final document

Preparatory Pan-Orthodox Pan-Orthodox of the Holy and
Commission Conference (1986) Conference Great Council
(1971) Text proposed by (2015) (2016)

Theodoros Zisis
“the Orthodox Church |“The Orthodox “The Orthodox Church |“The Orthodox Church
recognizes the onto-  |Church recognises acknowledges the his- |accepts the historical
logical existence of all |the actual existence |torical existence of other |name of other non-Ortho-

these Christian Church-
es and Confessions”

of all Churches and
Christian confessions”

Christian Churches and
Confessions that are not
in communion with her”

dox Christian Churches and
Confessions that are not in
communion with her”

The main question that we have to address is the following: is there in
the patristic, synodal and canonical Tradition of the Church any example where
certain heterodox communities have been called “Churches” without recognizing
their ecclesiality or an ecclesial status?

Let us see the diachronic development of the use of the name applied
to other Christian communities. If we analyse the Tradition of the Church we
can see that the word “church/ékkAncia” has also been used in other synodal
decisions and works of the Holy Fathers to designate certain communities that
ceased communion with the Orthodox Church and departed from it, but by the
use of the word “Church” they did not give an ontological ecclesial status to
other Christian communities31.

Clement of Alexandria used the word “éxkAnoia” for other communities
than the Orthodox ones in Stromata VI.16.98.2, by saying: “rather than be
removed from the honours of the heresy and the boasted first seat in their
churches”32 (tag éxkAnoiag avt@dv mMpwtokabedpiag) and by saying about the

31 Lampe, A Patristic Greek Lexicon, 432.

32 “aitika o0k Gvaykaiag dpxag mpaypatwvkataodddpevol §6EaIG Te AvOpwTivaug Kekvnuévol,
émerta avaykaiwg TéAog dkoAovBodv auTolg ékmopildpevol, StamAnktifovtat Sia ToUG EAEYX0UG TTPOG
TOUG TV b @locogiav petoyelplopévous, kaimavta PdAAov UTOUEVOUCL Kal TavTa, @oot,
KdAov kwvolol, kKQv Goefelv Sl TO GMIOTEV TAlS ypa@als péAwoty, fmep petatiBevray, UTO
@oTiag Th§ alpéoews Kal Tiig ToAVOPLATOL KaTd Ta¢ EKKkANTiag avT®V TpwTokabBedpiag, 5t
fiv kdkeivnv v ovpmotiknv [6ud] Tiig PevSwvipou dydmmg mpwtokAsiov domdlovtal”. (PG. 9,
536B) “Not laying as foundations the necessary first principles of things; and influenced by human
opinions, then making the end to suit them, by compulsion; on account of being confuted, they spar
with those who are engaged in the prosecution of the true philosophy, and undergo everything, and,
as they say, ply every oar, even going the length of impiety, by disbelieving the Scriptures, rather than
be removed from the honours of the heresy and the boasted first seat in their churches; on account of
which also they eagerly embrace that convivial couch of honour in the Agape, falsely so called.” The
Writings of Clement of Alexandria: Vol. 2 (Edinburgh: T. & T. Clark, 1869), 479-480.For the Romanian
translation see: Clement Alexandrinul, Scrieri, partea a II-a, Stromatele, col. PSB 5, trad.,, cuvant inainte,
note si indici de Pr. Dumitru Fecioru, (Bucuresti: Editura Institutului Biblic si de Misiune al Bisericii
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heretical communities in Stromata VI1.16.99.2 “so do these shut out the prophecies
from their Church” 33.

In Expositio in Psalmum LXVIIL.16., a work attributed to St. Athanasius
the Great34, we can find this phrase: “the churches of the heretics (tag t®v
alpeTIk®V £kkAnoiag)”35. Theodoret of Cyrus uses the expressions “the churches of
the heretics (Tdg T®V aipetik@dv ékkAnoing)”36 in several places, and he used
the word “church” even for the communities of some heretics37.

Basil the Great, speaking about schismatics in his first canon38, accepted
their baptism because he considered them as “still belonging to the Church (to
8¢ T®V amooxlodvTwy, w6 £TL €k TG ExkAnoiag 6vtwv, mapadefacbat)”3o. In

Ortodoxe Romane, 1982), 538. For the context of this text and more details see: Paul Fike Stutzman,
Recovering the Love Feast: Broadening Our Eucharistic Celebrations (Eugene: Wipf and Stock
Publishers, 2011), 81-82.

33 “kai kaBG&mEp T TOVNPX TrauSia TOV TS arywydv dmokAsisl, oBiTwg oUToL TG Tpo@nTEiag sipyouotv
Eaut®V TG EkkAnoiag, vpopwpevol 8t EAeyxov kai vouBeaiav (PG. 9, 537A)”. “And just as knavish
boys bar out the teacher, so do these shut out the prophecies from their Church, regarding them with
suspicion by reason of rebuke and admonition”. Alexander Roberts, The Ante-Nicene Fathers: The
Writings of the Fathers Down to A. D. 325 Volume II - Fathers of the Second Century - Hermas, Tatian,
Theophilus, Athenago, (New York: Cosimo, Inc.) 2007, 552

34 For the authenticity of this work see: Craig A. Blaising and Carmen S. Hardin, Psalms 1-50,
Ancient Christian Commentary on Scripture 7 (InterVarsity Press, 2008), xx.

35”0pog 100 B=0D 6pog Tiov. "Opog pév v ‘ExkAnoiav dvopadel, mov 8¢, 6Tl e0Tpa@els kal Amopdg
TV €v avTii Tag Yuxds dmepyddetal "Opog TeTupwpévov; 6pog Tiov: tva Tl Vmolapfdvete
OpnteTupwpéva; Kal pniv kal TeTupwpévoy, TouTéTTL YRAQKTOG HETTOV, ATTAOVGTEPOL SNAAST| Adyou,
Kotdtd: Téha Vudg émética, ob Ppduc. Emtipd odv Tolg TdG THV olpetikddy EkkAnoiog
UmodauBdvovoty sivar TeTupwpévag. OVSEV ydp év avTalg TO Suvduevov Tpépev eic Fw
mvevpatuaiv. Iva Tl Toivuy UoAapBavete, d ooy, ETepa Gpr) sivon Ew i ExikiAnoiog TeTupwpéva,
Kol ) pdAdov tolto pévov To 6pog, Ev @ 6 Bedg NUSEKNGEV KaTolkdioal v aTéy; “OTL Yap &v T
"ExidAnoig katoukel, Sfiov £ v aitdg £ 16e katolkow, TLpeTIoduny avtiy” PG, 27, 297.

36 Theodoretus, Explanatio in Canticum canticorum 2.2: “Kai €owkev évtabfa TG TV aipeTK@®dV
ékkAnolagBuyatépag kaAel, St v altod KATjow, kal oV St ékeivwv Tpoaipeotv”. PG, 81, 88.
37 Theodoretus, Interpretatio in Psalmos. LXVIL. 17: “TIpdg 'Toudaioug 6 Tpo@ntikog dmoteivetat AGYos,
Kol TtpOG TOUG TPAVOUOUS TMV aipeTt®@V cLAAGYOUG: ol ‘ExkAnaiag opag éautovg dvopddovat kat
@noy, Ti ote €pilewv kal mapiooiobat dAafoveveobe T4 Gpel, O otknmiplov dmépnvev 0 Bedg” PG 81,
1385: “The inspired word is addressed against Jews and against the lawless assemlies of heretics, who
class themselves as churches, it says, Why do you contend and claim to rival the mountain, which God
has made his dwelling?” Theodoret of Cyrus, Commentary on the Psalms, Psalms 1-72 (Washington:

The Catholic University of America Press, 2010), 386.

38 For a review of the first canon of Basil the Great, see: André de Halleux, “Oikonomia” in the first canon
of Saint Basil, in: The Patristic and Byzantine review vol. 6 (1987): 53-64; Constantin Rus, “Canoanele 1
si 47 ale Sfantului Vasile cel Mare si problema iconomiei”, Review of Ecumenical Studies, 2 (2011);
255-270.

39 For the Greek text of the canons of Basil the Great, see: Péricles-Pierre Joannou, Discipline générale
antique / 2. Les canons des péres grecs, Codification canonique orientale, Fonti, Série 1, (Roma:
Grottaferrata, 1963), 85-86; ARCHIM. GRIGORIOS D. PAPATHOMAS, Le Corpus Canonum de I'Eglise (1er-9e
siécle). Le texte des Saints Canons ecclésiaux, (Epectasis, 2015), 403-405; GEORGIOS A. RHALLES, MICHAEL
POTLES, EDS., ZUvTorypo Tdv Belwv kai iep@dv kavovwy vol. 4 (Athena, 1854), 88-89; Y. COURTONNE, Saint
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his letter 114, written in 372, he said: “I think then that the one great end of all
who are really and truly serving the Lord ought to be to bring back to union
the Churches now divided from one another (oipat Tpoonkew piav TadTHV
glvat oToLdTV ToTg Yvnoing kai dAndwég Sovdsvovot Td Kuplwtd émavayayslv
Kal ToAUTPOTWG G’ GAAMAwv SiatunBeicag)”40. This text is used by the
Russian Orthodox Church in the chapter: “2. The quest for the restoration of the
unity” of the document “Basic Principles of the Attitude of the Russian Orthodox
Church Toward the Other Christian Confessions”, adopted by the Jubilee Bishops’
Council of the Russian Orthodox Church August 14, 2000.

In the 5th century, the Church historian Socrates Scholasticus uses the
phrase “the bishop of the Arian Church” (6 tijg Apslaviis ékkAnociag émiokomog),
for the Arian bishop Eudoxios, who occupied the throne of Constantinople for 19
years4l,

These are just some of the texts from the documents of the first
centuries in which the word “church” is used for other Christian community
than the Orthodox Church. We can find more evidences of the use of the word
“church” in the writings of the second millennium, after the Great Schism.

Germanus I, Patriarch of Constantinople from 1223 until his death in
June 1240, used in his work the word Church in the following phrases: “Latin
Church (tf] Aatwiki] ékkAnoia)”42, “Meletian Church” (tfjg T@v MellTviwTdV
éxkAnoiag)”43 or “the Church of Rome (1] Poung ékkAnoia)”44.

Basile, Lettres II, (Paris: Les belles lettres, 1961), 120. For other translations of the Canons of Basil the
Great, see: Henry R. PERCIVAL, The Seven Ecumenical Councils of the Undivided Church: Their Canons and
Dogmatic Decrees, together with the Canons of all the Local Synods which have Received Ecumenical
Acceptance, Nicene and Post-Nicene Fathers 14, (New York, Oxford, 1900), 604-611; D. Cummings,
trans., The Rudder (Pedalion) of the Metaphorical Ship of the One Holy Catholic and Apostolic Church of
Orthodox Christians, (Chicago, 1957), 771-773; R. ]. DEFERRAR|, St. Basil: The Letters, with an English
Translation, vol. I-IV, (London: William Heinemann, 1926-1934); W.-D. Hauschild, Basilius von
Caesarea, Briefe, 3, col. Bibliothek der Griechischen Literatur 32, Vol. 3, (Stuttgart: Anton Hiersemann,
1973),100-101.

40'Y. COURTONNE, Saint Basile, Lettres 11, (Paris: Les belles lettres, 1961), 18.

41 “E)86E106 {ouTog} O Tiig Apelaviis éxkAnoiog émickomog e0BUG petd THv Tl Baciiéws £EoSov Tédel Tod
Blov éxprioato év vmateige OVoAevTviavoD To Tpitovial OVEAEVTOG TO TpiTov, Séka Kal Evar EviouTovg
s év Kwvotavtivouttodel ekkinoiog tov Bpdvov kateoynkws”. P. Maraval, P. Périchon, Socrate de
Constantinople, Histoire ecclésiastique (Livre IV. 14, 4), Sources chrétiennes, vol. 505, Paris: Editions du
Cerf, 2006; PG 67, 497. “Eudoxius the bishop of the Arian church who has been in possession of the seat
of the Constantinopolitan church for nineteen years, died soon after the emperor’s departure from that
city, in the third consulate of Valentinian and Valens”. Philip Schaff, Nicene and Post-Nicene Fathers:
Second Series Volume 11 Socrates, Sozomenus (Cosimo, Inc., 2007), 103.

42”Kai ol U aTOUG KANpKOL, BooL TV TpeTépav domdlovtal EKkAnaiav, kal Tii§ TTaTpoTapadoTou
Tilotews Gvtéyeobat fovAovtay, 0U) UTTOKEICOVTAL TOIG TV UTIOTAYTV TIOWOAUEVOLS GPXLEPETOLY TGV,
0088 Gpoplldvtwy autdv Eveka To0 TelBeoban Tj Aativig] éxkAnole, wkpdv TLEmoTpaproovTal, O yop
T0100T0G APoplonos dkupds €0ty kal TPOG ToLG dpopilovtag pdAlov émavaotpépel, 6Tl Kal
oKaVSEAWV YEYOVaoL TTpOEeEVOL TH) Ao Tol Og0l, KATATIATOAVTES THV TAV LEP@V Kavovwv dxpiBelay,
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Theodor Agallianos*>, one of the theologians who opposed the unionist
Council of Ferrara-Florence, a follower of Mark Eugenikos of Ephesus, who
wrote two treatises against the Latins, in one of them “Dialogue cum monacho
contra Latinos” written in 1442, he condemned the dogmatic deviations of the
Latins, but he used the phrase “the Latin Church () Aatwikr) ékkAnoia)46” to
designate the Catholic Church, showing that it created new customs and
dogmas and thereby a third Testament?”.

Kol oG £mPritopag kai dAAoTpLoemokdTous Sefapevol, Kat Xelpag Sovteg aiTol, onpeiov eVTedeiag
kal SovAwoews, kv Stioxupl{wvtal AEyovTes, g 00 KATATIPOSESWKAEY TX TIATPLA UGV €01, 0VSE TL
TOV lEpdV kavovwv Ewmemnpdyapev’. Germanus 11, Epistulae duae ad Cyprios, KN. Sathas, Mecawwvik)
Bi3AoBnkn, Vol. 2, (Venice, 1873), 18.

43 S.N. Lagopates, I'eppavog 0 B Matpidpyns Kwvotavtivovnérews—Nikaiag (1222-1240) Biog
ovyypaupata kal didaokaliar avtod, (Athens, 1913), 353: “avTij kol LOKPOOTIXA CTPWHATA
kal pntpomoAitny VYmAdBpovov tij¢ TV MelTviwTdv ékkAnoiag dméotelle, moTevoooA Tij
o0 aywwtdtov matplapyov Avtioxelag ypaeii tod év Kupiw dyammtod &Sed@od tijg udv
HETPLOTNTOG Kal TOTG Abdyolg Tol dalov kabnyoupévou g €v T@® ZkoméAw povijg Tol dcilov
TaTpOg peyaAopdaptupog Oeodoaiov, Tol kupold OcoSwpritou”.

44“0bk dyvooDpey, @ Beidtate Séomota, 8Tt kabdmep el ol Mpawcol Stioxup{dpedo KaTd TAVTX
0pBodotelv Te kai €00ePEl, Kal &g undev mapacEecBal TV GMOOTOAKGDY Soyudtwv Kal
TIXTEPIKGV, TOV aTOV 1) TPOTIOV Kl 1) TG TipeaButépag Pwpmg ékkAnola Tiept autijg, Staviotortay, kol
810 TO pr) ofeoBan KaTATL aPAAAELY, 0VUSE Bepareiag xprilewv Ayewy Kai S1opBmoews: ToUTo Kol TIapX THiG
T®V. Tpak®v €kkAnolag kal Tapd Tiig TV Aativwv Asyopevov oidapev” Germanus I, Epistula ad
Gregorium papam, KN. Sathas, Meoouwwvukr) BiiAwobrikm, vol. 2, (Venice, 1873), 45.

45 For papers on the writings and life of Theodor Agallianos, see: Marie-Héléne Blanchet, ‘Bilan
des études sur Théodore Agallianos: 1966-2011’, 0 Epaviatri¢ 28 (2011): 25-48.

46 “Tyo Tl yoiv, 6 BaciAeD, ohTd Te T ToU XpLoTol pruaTa Taptd®v Kol Tdv atol padnTév, €Tt 88 kal
PNOELS TTATEPWVY KAl TIPO TOVTWV TOUG LEpous Kal Beloug kavovag Tiig kKaBoAkiis ékkAnoiag, ocouTtov Te
TaPESWKAS Tf] TAGVY Kol Muds ocuvémeoBon Buadn; Ovk €otan ToTto. ASUVATWY ETIXELPELS: (PPEVRDV GV
ékotaimpev TipdTepov 1 Tiig evoefeioag kai ToT {Aou toUtou. Tpitg Stabrkng VNN KabéoTnkey 1
Aatvir) éxiAnoia, BacAed- aoov TV TTOAXLAY Kal TV Koy dvackevdoooa, Eéva Soypata kal £0n
Tolg U avm)v évopoBémoe.” For this work we use the edition: M.-H. Blanchet, Théodore Agallianos,
Dialogue avec un moine contre les Latins (1442), Textes et Documents d'Histoire Médiévale 9, Byzantina
Sorbonensia 27, (Paris: Sorbonne, 2013): 31-97.

47 [bidem: “H yap A£81G auvabpolotv Eppnvevel, £vBev Tol Kal 1) TV ETePoSOEwV alpeTIK@DY Kol aTdHV
TV GoePv £l TO aTO GUVEAELOLS THiG SOENG Kal ThiG Yviung ExkAnaia kodsitay, ®¢ TO éuionoa
ékikAnolav TovnpevopEvwy Kal PeTd doef@dv oU un kabiow.” “TIoAAGV yap Gvtwv Tekumpiwv 0oa
TIMNPOPOPEL cagEoTata MG THY Hev opBodoiavtiic ka®’ Huds ékkinolag mpooietal Oedg, THV ¢
Aatvuapy éxxAneiav ovk xeL Tiig iSlag avATig, olov ToT Tepl ToD dyldopatog Adyouv, Tod Tepl ToT
dpoptopod- ovde ydp elploketar map’ ékelvolg Sedepévog Tig émitipioy petd Bavatov, Gmep
Bavpatovpy®dv 6 Kiplog Selicvuotv év tij kad’ pdg éxikAnola £ml Tovg Ameldels avTijpavévtas katd
T1, kaitol Tod & moAAovG dompépal kal kowf] kal Sia dpoplfovtog”. “Tov yolv Téhv TolovTwv
Adyov oV SoKel GOl TTPOG TTAPAoTAcY gval GEdYpewv ToD 8Tt Oedg TPdoKeTaL PEV Tij Kal' Tuds
ékkAnola, kal T0Belov aitod [vedpa émavamémautal Toig uT aOTHV TeEAoTow dylotg, Kol TV aTdY
mioTv Kol T Epya TIPOoSEETAL KAl GVTIUETPET TOG dpolBas TAouoiwg, TV 8¢ AaTiviknv ékkAnaiay
ATOSIOTIOUTIETTAL KA ATIOOTPEPETAL, KAl EEVNV Tyettankal GAAOTPLO@POVa Kol TOUG UTC arTiv TEAOTVTAG
dAAoTplag aATiG TpdBata kol VT AOTE TEAEWY TIOLEVL U KaTadexopeva, dvodioig 8¢ pdAiov kal
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There is even a passage from the work of Saint Mark Eugenikos of
Ephesus, who rejected the unionist Council of Ferrara-Florence, where he is
quoting the 15t question of bishop Mark to Theodoros Balsamon (1195) speaking
about the “Western Church of Rome (tijg dutikijs 'ExkAnoiag tfig Pwung)” that
had separated itself from the Orthodox Church through different dogmatic teachings.

”Emel o0V ip0d Xpdvwv ToAA®V dreoyiodn Tiig Sutikiig ‘ExkAnoiag, Tig
Poung @apév, tO TepwvLpov dbpolopa €k THG TOV ETEPWV TEGCAPWV
AYLWTATWY TATPLapX®V Kowwviag, dmooyowviobev eig £€0n kal Soypata Tijg
kaBoAwiis 'ExkAnoiog kal T®dv 0pBodoswv dAroTpLa (St yap tolito oUTe €v
Talg Belaig lepoTEAEOTIALG KOWVTIG TV TATPLAPYLKDV OVOUATWV Qva@opds O
mamag nélwtal), ovk O@elelyévog AXTIVIKOV €K XELPOG LEpATIKTiG Sl TGV
Belwv kal aypavtwv puommpiov aywalecbal, € U katdbntalr TpoTEPOV
amooyecBal TV AATWIKGV  KatdOntat TpdTEpOV  AmooyEcBal TV
AQTWVIKOVEOYUATWY TE Kol ouvnOel®Vv Kal katd kavovag katnynoi kat tolg
0pB086E0Ls E5LowOT] "8,

The title refers to the Church of Rome fallen into heresy, because this
Church is considered as ,being separated by foreign customs and dogmas from the
Catholic Church and the orthodox people (dmooyowioBev eig €61 kal Soypata
Tfi¢ kaBoAkis 'ExkAnciag kal T@v 6pbodoEwv aArdTpLa)”. If the phrase ,Tiig
Sutikiis 'ExkAnaiag, Tii¢ Pwung” had referred to the Church of Rome that guarded
the true faith then Saint Mark of Ephesus would not have called her a Church fallen
into heresy.

Another indirect evidence of the use of the word “Church” for the Roman
Catholic Church by Saint Mark of Ephesus can be found in the memories of Silvestros
Syropoulos from his participation in the council of Florence: “Efmev ovv 6 Epécov,
TPGTOV UEV OTIWG £0TIV AVAYKALWTATN 1) €lpnvn, TV KATEALTIEY UV O S€0TOTNG
NU®V 6 Xplotog, kai 1 ayamm. Aevtepov, 6Tt mapeBredev 1 Pwpaiky ExkAncia
TV T0TE Kataewpbeioav dyammy, éomoldaoey v EABweY évtabBa kal EEeTaow ey
TAG HETAEY UGV Slax@opdag’. If Saint Mark of Ephesus had considered the
Catholic Church from the beginning as fallen into heresy, even before the Council of

afatolg kpnuvois pepodpeva, éokopmiopéva Kal dmoipavta kat AVkolg evdAwTa, pdrdov 8¢ kol
O0o@dpat VT aOTAY SlapBepdpeva, 8Bev kal TV olavdriTva Tiap” éviwvtoutwy 8iibev évepyoupévnv
&peTv 00 TIPoTSéxeTan Kai 008E dvTISISwaovduoBig S To T& #pya eivan Siya TioTEWG EVGEPOTS
VeKP&;”.

48 L. Petit, Marci Eugenici Metropolitae Ephesi opera anti-unionistica, 10/2 [Concilium Florentinum
documenta et scriptores, (Roma: Pontificium Institutum Orientalium Studiorum, 1977), 145; Sf. Marcu
Evghenicul, Opere, |, Paters, 2009, p. 252.

49 Silvestros Syropoulos, Les mémoires du grand ecclésiarque de I'Eglise de Constantinople Sylvestre
Syropoulos sur le Concile de Florence (1438-1439)., ed. Vitalien Laurent (Paris: Editions du Centre
national de la recherche scientifique, 1971), 326.
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Ferrara-Florence, how is it possible to address the Pope of Rome, a community
that ceased the communion with the Orthodox Church by ,foreign customs and
dogmas”, with these words: , dywwTtate matep, VOGS TAX OO TEKVA HAKPOOEV
EEAVaTOAG®V NiKovTta TrepimTuEaL ToUG €K pakpol SleoTt®dTag ToD Xpovou, TPog Tag
006 KATa@LYOvTag aykaAag”s0 and not calling him a heretic?

Gennadius Scholarius, Ecumenical Patriarch of Constantinople (the
first under Turkish rule) from 1454 to 1464, the one who accompanied his
Emperor to the Council of Ferrara-Florence, but abandoned the Council early
on and never signed its decree of union (horos), under the influence of Mark
Eugenikos, he developed an anti-Latin theology. Despite this fact, he was
speaking about “the Latin Church (tr)v Aatwikiv ékkAnoiav kai §6&av)” or the
“Roman Church (kai 1) Popaikn ékkAnoia)”sl.

The Synod of Constantinople (1484), attended by representatives of
the Patriarchates of Constantinople, Alexandria, Antioch, and Jerusalem, being
the first Synod to condemn the Council of Ferrara-Florence and its heresies, uses in
the service (Acolouthy) for the reception of the Latins into the Orthodox Church
the word “church” for the Western Church of Rome:

50 ,aywntate matep” is the official address of bishop Mark of Ephesus to the pope of Rome, 400
years after the Great Schism. Marcus Eugenicus, "Oratio ad Eugenium papam quartum”, in L.
Petit, Marci Eugenici Metropolitae Ephesi opera anti-unionistica, 10/2. Concilium Florentinum
documenta et scriptores (Rome, 1977): 28-33.

51 “Emeldn) 8¢ kol Tepl olkovopiag YEYove AGyoG, Avapepopey Kal Tiept aUToU, OTL TO OIKOVOLELV TG
"ExkAnociog £0ti, cUpP®VOU TE 0U0MG KAl AOTAGLATTOL TPOG EAUTIV KAl £Xo0omG TO KPATOG Kal THV
éAevBeplav aUTiig, oUy &vog 1} U0 TV 1| Tedodpwy, oV8E TV TUXOVIWV TPOCWTWY, GAAX
dpxiepéwv, ©g 0 lepdg Tig AdeEavdpeiag eimev EOAGYL0G- £dv yép Tveg dp’ U@V ofikovopioy
katadé€wvtal dvev tol v 'ExkAnciav gig v ¢autijc éAevbepiav émaveAbelv, ol Tololtol ovk
oikovopiav Toujocovoty, GAAQ petatedoovTal TIPOG THY AQTIVIKIY EkkAnciav kol §08av- TOTE yap
TAG olkovopiag 0 6pB0g Adyog petaxelpiletay, 0te T Soypa Tijg evoefelag oVSEV TTapafAdmTeTa, O
miposipnuévog eimev EVAGYL0g”. Gennadius Scholarius, Renuntiatio antiunionitum ad imperatorem
contra concilium Florentinum, M. Jugie, L. Petit, and X.A. Siderides, Oeuvres completes de Georges
(Gennadios) Scholarios, vol. 3, (Paris: Maison de la bonne presse, 1930), 192: “Ei §¢kai SokoTuév
TIoL TpocioTaoBal TG Tii§ elprvng KaA®, GAAG Tovvavtiov udAlov UTE Tijg aANBwiig elprivng v
1 évotaois éoTL ioq, £l T Tii§ Elp1vng TTPUTAVEL COAEVOLVOL TAG EATIIS LG, OTL OV TiEpLOYETAL TV
ékrAnoiav avtol Eawopévny oltw Sev@®g kal oTopatTopévny, GAN €ig €v @POVNUX OUVAEEL
TAvTog AANBwoVY- Kal vTEp ToU TolxU TV Elprjvny yevéoBay, pedyopey Ao Tijg lprjvng €ig fjv viv
mpookaroOpeda.” Ibidem, 190. "00tog 6 Owuds, Aativog pév T@ yével kol T 66&n wai
SlopepbpEvog PG TGS £V 0l Kal 1) Pwpaikt) éxkAnoia mpog Huds Stapépetat £€ GAlywv xpovwvy
vewtepioaoa, ta 8¢ G 0o@POG Kal TOWG AVOYWVMOKOUOLY MO@EAHOG Kol TOAAX pév BiBAia
ovveypayato &ig v maAadv kai véav Fpa@nv EENyNTika, ToAAd 8¢ ig dAnv v @locopiav kai
gEmynosls kol Keipeva, v TOAAX Kol MUETG pév peteyAdwtticapsv: Gv &v kaitobto éoTiv, mévy
xpnotedov gig ™y @ocoiav, kai pédota v Beiav”. Gennadius Scholarius, Commentarium
Thomae Aquinae De Ente et Essentia, M. Jugie, L. Petit, and X.A. Siderides, Oeuvres complétes de
Georges (Gennadios) Scholarios, vol. 6, (Paris: Maison de la bonne presse, 1933): 177.
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“Do you want, o man, to become Orthodox, and do you renounce all the
shameful and alienated dogmas of the Latins, i.e. concerning the procession of
the Holy Spirit, namely that they think and declare erroneously that he also
proceeds from the Son; and besides, concerning the azymes which they use in
the liturgy, and the rest of the customs of their Church (xal T@v Aon@®v £€0&v
Tii¢ 'ExkAnoiag ékeivwv), which are not in agreement with the Catholic and
Orthodox Church of the East?”52,

Not only can we find the word “church” used for the Latin Church in a
document adopted by a General Council of the Orthodox Church, but it appears in
a liturgical text, used in the Church for centuries, that was the service for
reception of the Latins into the Orthodox Church. Unfortunately in his paper
Metropolitan Hierotheos Vlachos refused to mention the use of the word ,,Church”
in this question addressed by the priest to the Latins, who were coming to the
Orthodox Churchs3. In light of this, Metropolitan Hierotheos Vlachos fails in his
own accusation: “I consider it unscientific and ultimately misleading to claim as
some do that even at the Council of 1484 which condemned the Council of
Ferrara-Florence, there is reference to Western Churches.”>*

Anastasios Gordios (1654 - 1729), another Orthodox Theologian with
writings against the Latins, used the word “Church” for several times to
describe the “Roman Church”35 ,Western Church”56 of ,Latin Church”s".

521, KARMIRIS, Ta Aoyuatikd kat Zvufodikd Mvnueia tng OpBodééov kaBotwknc ExkAnaiag, Top. 1,
(ev AB1vaug, 1953), 988”. For the English translation of the service, see: George D. Dragas, ‘The
Manner of Reception of Roman Catholic Converts into the Orthodox Church with Special
Reference to the Decisions of the Synods of 1484 (Constantinople), 1755 (Constantinople) and
1667 (Moscow)’, The Greek Orthodox Theological Review 44, no. 1-4 (1999): 235-71 (239).

53 The only example that Metropolitan Hierotheos is giving in his paper is the following: ,In another
question the Latin is prompted to turn away "completely from the gatherings of Latins in their
churches, or of those who are Latin-minded". Here the phrase "the gatherings of Latins in their
churches" obviously means the gatherings in church buildings, without attaching an ecclesiological
meaning. The Latins are heretics and the gatherings in churches are the gatherings in church
buildings, and it does not mean the Church of the Latins, as advocated by some.” Hierotheos,
Vlachos. “Intervention and Text in the Hierarchy of the Church of Greece” (November 2016
Regarding the Holy and Great Council of Crete: https://orthodoxethos.com/post/intervention-and-
text-in-the-hierarchy-of-the-church-of-greece-november-2016-regarding-the-cretan-council;

54 Hierotheos, Vlachos. “Intervention and Text in the Hierarchy of the Church of Greece”
(November 2016 Regarding the Holy and Great Council of Crete:
https://orthodoxethos.com/post/intervention-and-text-in-the-hierarchy-of-the-church-of-
greece-november-2016-regarding-the-cretan-council;

55 "Ta dpola émabe kai 1) Sutikr) ExkAnoia Six thv peyddnv g Umepn@avelav kai dvtapaoiav,
kai S v BAacenpiav tig Tpoodnimg. Kal pe to va 1pvnn tov Xplotdv va tov €y Ke@oAnv kal
GvSpatng kai EmpoKpLve TOV TATay LTEP TOV XPLoTov, St ToUTto LoTEPN BN TAVTEADS THG Belag
xaprrog kai évepyeiag. Kal av §&v 10 motelng, dxovoov kaldAa @avepd.” Anastasius Gordius,
Mepl Mwdued kal kata Aateivwv, A. Argyriou, Sur Mahomet et contre les Latins, Association
scientifique d’études sur la Gréce centrale: Textes et études 3., (Athens, 1983): 29-120.
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The Patriarch Jeremias II (Tranos) of Constantinople, in his correspondence
with Lutheran theologians of the University of Tiibingen, used the word “Church”
not just for the Catholicss8 but for the Lutherans as well. In the end of his first letter
sent on May 15, 1576 he wrote to the Lutheran theologians: “In this way the two

56 Kol t@G SU o Th)v TV TpocBnknv Tov wpyictn 0 Oedg kal TOV VOTEPNOEV ATIO TNV XAPLY TOV
TavTeA®S kal amopewev épnuog 1 'ExkAnoia tfjg Aboewg maong mvevpatikijs évepyeiag. Kal
ToUTo elvan Tp@TOV TTA A, OTOT Eyvev £xBpdg Bavdoiuog Tol Ayiov Mvedpatog. Asitepov
glvat 8TL 82V TOV éo0woe VA glval Tdmag kol TaTpdpyns 8Ang THg AvcEws, duty 10EANcE Vi
¢Zovoldon SAnv v ExxAnoiov, Avatolfig kol Alcsws, kal vé eivat pévog dkpog dpxtepevg
Kal ke@an kaBoliky tiig ‘ExxkAnoiog, kaBmg ftov kai 6 18106 6 Xplotdg. Kal vé pmyv &m o
Xplotog kappiav €govoiav eig v €miyelov 'ExkAnciav, povov 0 mamag. AVTog va Avmkal va
8évn eig 6Aag tag ExkAnoiag tod kéopov”. Ibidem.

57”1¢) 0"t 1) Exixdnoia tév Aateivwv, deovtig exwpiodn amo v Bacielav kal Amd TV AvaToAK v
"ExrAnciav, boteprfn mavtedds Tijg Beiag xdpitog kal dylaotikiis évepyeiag "EAa twpa vi i8oTuev
Kol v Sutikijy, mamotny i Aateviknv ExkAnoiav-va i8obpev mola £xel kal Tola Tijg Asimovrat amd
A évepynpata 0ol pavepwvouy v 0pBb8oov TioTv T®V XpLoTiavdv. (89) m6") Zyethiaotikov
PO§ TNV T@V Aateivwy 1) Sutikny ExkAnoiav. AM ovai oot dBAia ExxAnoia Aatvis 1 pwuaixt, 1)
ud@dov dutikn! Tl O Tepl o€ péya kol @ofepov mrdpa kai dvothynue; ... Kat oxedov €otnoe
KkawoUpylav TioTv Kai ‘ExkAnoiov Suowmy, avtiBetov katdmdvta g AvatoAkii§ Kal ATooTOAKS
"ExkAnotiag, kail Sikaiwg Aéyetal Amootdmg Kal &vOpwog Tig auaptiog kai Bnpiov kal Spdkwv,
KaBeg kai & Mwdpeb... Kai dmd todto etvon #var BéBatov mpdypa vé yvopion Tvég Tv xdpwv Tiig
avatolwiis ‘ExkAnoiog katl v éykatdAewvtijg Oeiag xapitog kai otépnov mavtedds tod Ogiov
EWTOG amd ™y Suowrv ‘ExkAnoiav.” "EAa twpa va 8obuev kol v SUTIKNY, TATOTIKNV T
Aatewiknv ‘EkkAnoiav-va i6oGpev mola €xel kal mola Th§ Astmovtal Amo T évepynuata OTol
pavepwvouy TV 0pB6Sotov TioTv TdV Xplotiavadv”. "Kal émepilafev 6Aov 10 odpa TiiG Suoikijg
gixhnoiog kol yvev Gvemiyeipntog TovTEA®dS £wg Tod viv”. “AUTdg elvan Aotmov O SIHKTG TS
"ExxAnoiog omod mv £8{wée kai BAeL THY Subiel Eng Tijg ouvtedeing”. , ExikAnaiov Tob Xpiotol sivat
arThG. AUTOG £lvau 6 TIPS Kai Tiig BacAeiog TdV Pwpaiwy kai g Exknoiag”.

58 “Opdite Moo Gtoma Emetal mavtay6Oev Tolg Aéyouvot TO Ivevpa éx tod TMatpog Yiov te
ékmopeveabay; Mr) 81 Tov KUplov kak@g @povelv BéAete. El yap kal Aativoy, 1 s Pwpng Exkinoia
kol dAdoy, ebmapadéktoug 6iibev mapdyovaot paptupag, Avyovotivov, Auppdiciov, Tepmvupov kat
GAAOUG TWVAG, GAA'Exopev kol TMUE dvamapayayelv UTEP TG 0AnBeiog TOAAD mAeiovag Kol
déomiototépous. moiovg Tovtoug;” I6annés N. Karmirés, Ta Soyuatikd kat oupfodikd uvnueia te
OpBodcéov KabBolixric ExkAnoiag, Ekdosis deutera epeuthemene, vol. 2 (Graz: Akademische Druck,
1968), 442. “See how many absurd conclusions from every side trail those who say that the Spirit
proceeds both from the Father and the Son! Do not desire to think incorrectly concerning the Lord.
For if the Latins, that is, the Church of Rome, and others can produce witnesses who are acceptable
such as Augustine, Ambrose, Jerome, and some others, we also can produce many more and even
more trustworthy Fathers to speak up for the truth. Who are they?” George Mastrantonis, Augsburg
and Constantinople: The Correspondence between the Tiibingen Theologians and Patriarch Jeremiah II
of Constantinople on the Augsburg Confession (Holy Cross Orthodox Press, 1982), 162. Patriarhul
leremia face diferenta intre Vechea Biserica apostolicd a Romei si Biserica Romei de dupa Schisma: “O
aTog 8¢ Aféwv Kkal TO BnooupoguAdkiov Tig dmootoAkiis ‘EkkAnoiag Pwpaiwv dvoifag, domidog
800, Toig iepoig keymAiolg cuvamotebnoavolopévas”. Karmirés, Ta Soyuartixd kat oupfodid uvnueio
¢ OpBodcéov Kabohikric ExkAnoiag, 2:449.“Moreover, this same [Pope] Leo opened the treasury of
the apostolic church of the Romans and drew forth two plaques which were stored in the treasury
together with the sacred "treasures.” Mastrantonis, Augsburg and Constantinople, 172.
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churches will become one by the grace of God, we shall live together hereafter and
we will exist together in a God-pleasing way until we attain the heavenly kingdom”5°.

Likewise, in the Encyclical Letter of the Eastern Patriarchs written in
1848 in reply to Pope Pius IX’s Epistle to the Easterns the Western Catholic Church
fallen into heresy after the Great Schism is called: “The Roman Church (‘Pwupdva
'ExkAnoia)”s0, “The Church of Rome”, “The Western Church”¢l. Moreover, this
Encyclical letter states: “we have a right to expect from the prudent forethought of
his Holiness, a work so worthy the true successor of St. Peter, of Leo I, and also of
Leo III, who for security of the orthodox faith engraved the divine Creed unaltered
upon imperishable plates—a work which will unite the churches of the West to
the holy Catholic Church, in which the canonical chief seat of his Holiness, and the
seats of all the Bishops of the West remain empty and ready to be occupied. For
the Catholic Church, awaiting the conversion of the shepherds who have fallen off
from her with their flocks, does not separate in name only, those who have been

59 “Kai DUV, odv, @ &vdpeg Teppavol co@AOTATOL Kol TéKva dyammTd THg MUV PETPLOTNTOS,
BovAopévmwv, wg vouvexwv, 0AoYiXw Tf) NHETEPQ TIPOTEABETY dryiwtam ExxAnoia, TUETS, wg Ttatépeg
@daTopyol, TPoBUUWGS TNV VHETEPAV QY& Kal @lo@pociviy amodefdueba, £av BeAnonte Toig
ATOCTOAKOTG KAl GUVOSIKOTG CURPWVKG TIUV AkoAouBnoewy kal TovTolg Umelety. Tnvucodta yap T
GvtL ouykowol Npiv €0eoBe, kail (g Tappnoia dotayEvteg Tf) kaBMuds dyla kol kaBoAwd ExkAnoia
100 XpLoTod, Tapa TAvTwyY TV vouvex®v émaivedroeode kat oUTw Talv Suotlv EkkAnoiov ag ovv
@£ yevopévng, Tod Aoutotu oulijoopey kail cUPBLOTENCONEY v XploTd Beapéotws, £ng ol Kal Thg
¢movpaviov tOxowev Baceiag”. Karmiris, 1960, Vol.1, p. 503. “O most wise German men and
beloved children of our humble self, since, as sensible men, you wish with your whole heart to enter
our most Holy Church, we, as affectionate fathers, willingly accept your love and friendliness, if you
will follow the Apostolic and Synodal decrees in harmony with us and will submit to them. For then
you will indeed be in communion with us, and having openly submitted to our holy and catholic
church of Christ, you will be praised by all prudent men. In this way the two churches will become one
by the grace of God, we shall live together hereafter and we will exist together in a God-pleasing way
until we attain the heavenly kingdom”. Mastrantonis, Augsburg and Constantinople, 103.

60 Article 13: "Father, Sr. Irenaeus, were alive again, seeing it was fallen from the ancient and
primitive teaching in so many most essential and catholic articles of Christianity, he would not be
himself the first to oppose the novelties and self-sufficient constitutions of that Church which was
lauded by him as guided purely by the doctrines of the Fathers?” Article 16: ,, From these things we
estimate into what an unspeakable labyrinth of wrong and incorrigible sin of revolution the papacy
has thrown even the wiser and more godly Bishops of the Roman Church, so that, in order to
preserve the innocent, and therefore valued vicarial dignity, as well as the despotic primacy and
the things depending upon it, they know no other means shall to insult the most divine and sacred
things, daring everything for that one end”; ,He will find, also, flow many modern papistical
doctrines and mysteries must be rejected as "commandments of men" in order that the Church of
the West, which has introduced all sorts of novelties, may be changed back again to the immutable
Catholic Orthodox faith of our common fathers.” Article 17: ,How becoming and holy would be the
mending of the innovations, the time of whose entrance in the Church of Rome we know in each
case; for our illustrious fathers have testified from time to time against each novelty”.
http://orthodoxinfo.com/ecumenism/encyc_1848.aspx

61 [. KARMIRIS, Ta doyuartikd, 11, p. 915,918, 920.
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privily introduced to the rulership by the action of others, thus making little of the
Priesthood.62” The Encyclical also uses the expression “the apostate churches”:
“But until there be this desired returning of the apostate Churches to the body of
the One, Holy, Catholic, and Apostolic Church, of which Christ is the Head”.

These are only a few patristic texts and synodal documents recognized in
the Orthodox Church that have used the name “church” for other Christian
communities, but they have in no way given any ecclesial status or recognised
their ecclesiality. Therefore, the Holy and Great Council of Crete, by accepting “the
historical name of other non-Orthodox Christian Churches and Confessions that are
not in communion with her” follows the patristic and synodal Tradition of the
Orthodox Church. If we reject the use and the acceptance of the historical name of
other heterodox Churches and confessions, we have to reject all the documents
and texts that we have quoted.

Even Hierotheos Vlahos in his recent book, “Old and New Rome”, after
analysing the Encyclical Letter of the Eastern Patriarch (1848), the text that
condemned the wrong teachings of Catholicism, he himself uses the term
“Church” to designate the other Christian confessions, by saying:

“This Encyclical - the Pan-Orthodox decision - shows that the Church is the
Body of Christ, that it remains united and preserves the dogmas and sacraments
given to it, while the churches that have departed from the true faith are apostate
Churches”.63

What does the phrase “apostate Churches” used by Hierotheos Vlahos
mean? Why did Hieroteos Vlachos, the protector of the orthodox faith, name other
Christian communities with the word “Church”, and after that he condemns the
Holy and Great Council because the Council used the term “Church” for other
Christian communities and that it is illegitimate to use the term “Church” for them,
even though he himself used it? Moreover, does it offer some ecclesiality to these
Christian communities when they call them “apostate Churches” using for them the
word “Churches”, despite the fact that they are apostate? Is Hieroteos Vlahos falling
into the same “ecclesiological nominalism” that he is accusing others of64? If he
refers only to the historical name of “Church” without attributing the character of

62 . KARMIRIS, Ta doypatikd, 11, p. 918. For the English translation see: http://orthodoxinfo.com/
ecumenism/encyc_1848.aspx

63 [erotheos Vlachos, Vechea si Noua Romd. De La Traditia Ortodoxd La Traditiile Apusului, trans. Teofan
Munteanu (lasi, 2016), 410 Romanian translation of: MntpomnoAitov Navmaktov kai Ayiov BAaciov
‘Iepobéov, Marad kai Néa Paun. 0podoén kai Avtiki llapddoon, (Medayiag, Tepd Movr| TevebAiov
Tijg ®@eotoKOUL) 20009.

64 “The phrase "the historical existence" was replaced by the phrase "the historical name". There is
no name without existence, because otherwise an ecclesiological nominalism is expressed”.
https://orthodoxethos.com/post/intervention-and-text-in-the-hierarchy-of-the-church-of-greece-
november-2016-regarding-the-cretan-council
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ecclesiality to these communities, as can be seen from its entire exposure, then
lerotheos Vlahos also is in full agreement with the decision of the Holy and Great
Council. Furthermore, the words of Hierotheos Vlahos are more “ecumenist” and
more permissive than the document of the Holy and Great Council. If the Council
states that it “accepts the historical name”, Hierotheos Vlahos said that “they are”,
and if the Synodal document identifies two realities: “non-orthodox Churches and
Confessions”, Hierotheos Vlahos calls all of them “apostate Churches”, but still
“Churches”. Likewise, even the other supporters of the writings of Hierotheos
Vlahos and detractors of the formulation of the Holy and Great Council, such as
Gheorghios Metallinos, Kotsopoulos, or Theodoros Zisisés, the promoter of the final
phrase of the pre-conciliar document, used in their writings both before and after
the Council of Crete the term “Church” for the Catholic Church, in the expressions:
“The Latin Church®¢”, “The Papal Church”é7. Even Metropolitan Irinej of Backa said
in his letter: "Why I did not sign the document of the Council of Crete about the
relations of the Orthodox Church with the rest of the Christian world” that:
spersonally, I considers that ... the word ,,Church” should remain just for the Roman
Catholicism (TTpocwTK®dS @PovE, ETL TO £v8eSeryévov €V TIPOKELEVW HTO V&

[

uetvn 6 6pog ’ExkAnacio p6évov S1a TV pwpaloKaBoAKIopoY)” 68

65 Theodoros Yangou gives more quotes from the works of Theodoros Zisis where he used the word
“Church” for the Roman Catholic Church. For example: “Tnv vmotipnon tov AaoV amnd v Exkinoia
™G Poung evicyvel emiong 0 amoKAEIGHOG TwV AQIKWV amd TV Kowwvia Tou Totnpiov ..." (HOwd
Kepddaw, Osocarovikn 2002, 0. 133). “OAa autd T PETPR, KaTdAouma TG amoAvtapxiag kat
peovdapyiag péoa oty Avtik] EkkAnoia” (6m.m, o. 134). “Top@wva pe v ekkAnolodoyia twv
TIPOTECTAVTIWV SeV UTIAP)EL LEpaTikY Soun oy ekkAnoia kot aitepa tepateio ... H Sibaokaiia
auTy NTav amapait T oTn HETAPPUOULOT YA VO UTTOPETEL VAl atoAAQYEl amd v ekkKAnoia g
Pwung” (6m.m, 0. 135). The book “HOwa Kepdowa” served as a handbook for Orthodox Theology for
may years. @o8wpov E. ['iaykov, “TItuyés ou amootwmfnkav otov dnuocto SidAoyo epi g Ayilag
kot MeydAng Zvvodov (A’ MEPOZX)” http://www.amen.gr/article/ptyxes-pou-aposiopithikan-ston-
dimosio-dialogo-peri-tis-agias-kai-megalis-synodou-a-meros

66 Gheorghios Metallinos, "Evwtikég TpoomdBeleg petd 10 oxlopa kai 6 onuepvog SLGAoyos Tijg
‘OpBodotiag pé v Aatwvikr ‘EkkAnoia, in: Ilpaktikd Ocoloyixiic HuepiSog, pwteiov, ZuvosSikdtng
kal ‘Evotng tij¢ ExiAnoiag, (Pireu, 2011), 73-106.

67 In his article: Tewpylog MetaAAnvdg, ‘Movog kepSiopévog O Tamag &md Tolg Beoloyikoug
StaAdyovg’, OpBodoéog Timrog ESouadiaia ékdoots tng MaveAdnviov OpBodoéov Evwoews 2159, no.
31 Maptiov (2017): 1, 7. Metallinos uses the expresion “Aatwum «ExkkAnoio»”. The word ”Church”
is used three time with brackets and one time without breckets: “H Aotk ExkAnoia, x&pwv g
vmotayrs s 0OpBodotiag, Oa tav Tpdduun va vTtoxwpnoeL o€ BgoAoyikd Intruata, 4w A.x. To
Filioque, moté Opwg ota mepl mama So6ypata (mpwteio kar aAddnto). Kot opws katd toug
ovvttifovteg OpBodoEous o Mamiopdg eivar n EkkAnoia!” (p. 7). He is using the phrase “tnv Hamkm
«Exidnoto»”:  “O  onpepwvog Awdhoyog pe v Iamkm «EkkAncio» omnpileton oe  €va
PrevdoeTiyeipnua, TOL avaTAPEYETAL GUVEXXS ATIO TNV EVWTIKY TTop&Tadn”.

68 "TIpOoWTIKG POV, ETL TO EvSeSerypévov év TIpokelevw fTo VA peivn 6 6pog Exidnaia pévov
Sl TOV pwpatokaBoAkiopov (6 0molog, TePEPYws, oUTE UVNUOVEVETAL LEUOVWUEVWS £ TO
kelpevoy, évid yivetal kata k6pov 1) Tpog T Maykdopiov ZupovAlov ExkAnoiidv avag@opd), S1ott
1 Umepyleig Soypatikn Stapdyn petod avtod kol udv 8&v ékpidn eiottiémt To0 émuméSov
Oixoupevikijc ZOvodov, el un povov eig tag Pevdokovpevikag ouvodous Audvog kai Peppapag-
DdAwpevtiag.” http://www.romfea.gr/images/article-images/2016/07 /romfea2 /ba.pdf.
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Those who condemn the sixth article of the document unfortunately do not
realise that they have to condemn as well the document “Basic Principles of the
Attitude of the Russian Orthodox Church Toward the Other Christian Confessions,
adopted by the Jubilee Bishops’ Council of the Russian Orthodox Church, August 14,
2000, in which the text of the document of the Third Pre-Conciliar Pan-orthodox
Conference (1986) is cited. In the Russian Document we can read in the chapter:
“The Orthodox Church has always sought to draw the different Christian Churches
and confessions into a joint search for the lost unity of Christians, so that all
might reach the unity of faith.”¢® The detractors of the Council of Crete have to
ask themselves why is the Jubilee Bishops’ Council of the Russian Orthodox Church
using the word “Church” for other Christian communities. The answer can be found
in the same document of the Russian Orthodox Church:

“1.15. The Orthodox Church, through the mouths of the holy fathers, affirms
that salvation can be attained only in the Church of Christ. At the same time however,
communities which have fallen away from Orthodoxy have never been viewed as
fully deprived of the grace of God. Any break from communion with the Church
inevitably leads to an erosion of her grace-filled life, but not always to its complete
loss in these separated communities??”. “2.4. The Orthodox Church cannot accept
the assumption that despite the historical divisions, the fundamental and profound
unity of Christians has not been broken and that the Church should be understood as
coextensive with the entire "Christian world", that Christian unity exists across
denominational barriers and that the disunity of the churches belongs exclusively
to the imperfect level of human relations. According to this conception, the Church
remains one, but this oneness is not, as it were, sufficiently manifest in visible form. In
this model of unity, the task of Christians is understood not as the restoration of a
lost unity but as the manifestation of an existing unity. This model repeats the
teaching on "the invisible Church" which appeared during the Reformation”71.

In the Joint Declaration of Pope Francis and Patriarch Kirill of Moscow
and All Russia signed in Havana on February 12, 2016, the term “Church” is used
not only for the Orthodox Church but also for the Roman Catholics and Greek
Catholics. We can even find the expression “Christian Churches”72. Does this mean
that the Russian Orthodox Church recognizes by signing this statement the ecclesial
character of the Roman Catholic and Greek Catholic Church? An affirmative answer
would be totally meaningless, since Eucharistic communion was not restored

69 https://mospat.ru/en/documents/attitude-to-the-non-orthodox/iii/

70 https://mospat.ru/en/documents/attitude-to-the-non-orthodox/i/

71 https://mospat.ru/en/documents/attitude-to-the-non-orthodox/ii/

72 Art. 1 “to discuss the mutual relations between the Churches”, Art. 11: “so that fraternal co-
existence among the various populations, Churches and religions may be strengthened”, art.
12: “these martyrs of our times, who belong to various Churches”, Art. 18: “The Christian
churches”; Art. 24: “to pass from one Church to another”; Art. 26: “our Churches in Ukraine”
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between the Catholic and Orthodox Churches. Those who reject the document of
the Holy and Great Council unfortunately do not comment on this Joint Declaration
of Pope Francis and Patriarch Kirill.

After the Holy and Great Council all the Orthodox Autocephalous Churches,
with the exception of the Orthodox Church of Bulgaria signed the document
»Synodality and Primacy during the first Millennium: Towards a Common
Understanding on Service to the Unity of the Church” of the Joint International
Commission for Theological Dialogue between the Roman Catholic Church and
the Orthodox Church, held in Chieti, September 21, 201673. If the Orthodox Church
had refused to call other Christian communities ,Churches”, all the 13 Orthodox
Autocephalous Churches should have refused to take part in a Commission with a
Christian Community that considers itself a,,Church” and to sign the Chieti Document.

Conclusions

In this paper I have emphasised the genesis and the development of
the phrase: “the Orthodox Church accepts the historical name of other non-
Orthodox Christian Churches and Confessions”, by finding that this highly
controversial formulation emerged in the pre-conciliar debates and hat the
direct promoter of this formulation of the final document of the Third Pre-
conciliar Pan-orthodox Conference was none other than Theodoros Zisis, at that
time a consultant member of the Ecumenical Patriarchate. In the paper we gave
a lot of quots from is the patristic, synodal and canonical Tradition of the Church
where certain heterodox communities were called “Churches” without recognizing
their ecclesiality or an ecclesial status. By emphasising the diachronic development
of the use of the word “church/ékkAnocia”, we saw that the word "Church” was
applied to other Christian communities in some synodal decisions and works of
the Holy Fathers in order to designate certain communities that ceased the
communion with the Orthodox Church and departed from it, but by the use of
the word “Church” they did not give an ontological ecclesial status to other
Christian communities.

In conclusion we can affirm that the phrase: “the Orthodox Church
accepts the historical name of other non-Orthodox Christian Churches and Confessions”
is not in contradiction with the doctrinal Tradition of the Orthodox Church, but it
can be extended and improved.

73 For the Chieti Document see:
http://www.vatican.va/roman_curia/pontifical_councils/chrstuni/ch_orthodox_docs/rc_pc_
chrstuni_doc_20160921_sinodality-primacy_en.html
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