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Abstract. Throughout his treatise on the Holy Spirit, St. Basil of Caesarea
argues that the Holy Spirit must be given the same honor and glory as the
Father and the Son. The baptismal formula (Matthew 20:19) is crucial to his
argument, for it reveals that the Holy Spirit is inseparable from the Father and
the Son. The Spirit participates with the Father and the Son in all divine
activity, from the creation of angelic beings to the final judgment. To
demonstrate the divine status of the Holy Spirit, St. Basil uses more than four
hundred quotations, allusions, echoes, and parallels from the New Testament
text. For St. Basil, the place and role of the Epistle to the Colossians in his
treatise On the Holy Spirit proves that the argument of demonstration is a
deep reflection of New Testament theology.
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On the Holy Spirit, St. Basil, New Testament Theology.

To my teacher and spiritual father, Stelian Tofana, without whom I would
not be here today in the service of students.

This study was prepared under the guidance of Prof. Dr. Stelian Tofana, my doctoral supervisor.
The decision to undertake a more detailed examination of the Epistle to the Colossians over the
past 18 years can also be attributed to Fr. Stelian Tofana. In consideration of the aforementioned
factors, it seems appropriate to restrict the scope of this study to Colossians as a gesture of
gratitude. The Treatise on the Holy Spirit of St. Basil the Great was the subject of my dissertation,
entitled “A Study on the Isagogical Framework of the Treatise on the Holy Spirit of St. Basil the
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Capadocieni, [Revelations of unity in the Cappadocian Fathers], loanVasile Les, Gabriel-Viorel
GARDAN, Dacian BuT-CAPUSAN (coord.), Presa Universitard Clujeana, Cluj-Napoca, 2013, pp.
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Preliminaries

Contemporary biblical scholarship has paid special attention to understanding the

way in which St. Basil the Great uses the texts of Holy Scripture in the interpretation of
dogmatic questions. In this regard, we may recall the specialized studies that have
appeared in recent decades.” One aspect that has been less addressed in these
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Paul Jonathan Febwick (ed.), The Letters. A Study of the Manuscript Tradition of the Works of
Basil of Caesarea, Corpus Christianorum Series: Bibliotheca Basiliana Universalis I, Brepols
Publishers, Turnhout, 1993, xlii-755 p.; Paul Jonathan FEDWICK (ed.), A Study of the Manuscript
Tradition, Translations and Editions of the Works of Basil of Caesarea — Il. The Homiliae
Morales, Hexaemeron, De Litteris, with Additional Coverage of the Letters. Part 1: Manuscripts,
Corpus Christianorum Series: Bibliotheca Basiliana Universalis 1.1, Brepols Publishers,
Turnhout, 1996, Ixiv-817 p.; Paul Jonathan FEDwWICK (ed.), A Study of the Manuscript Tradition,
Translations and Editions of the Works of Basil of Caesarea — Il. The Homiliae Morales,
Hexaemeron, De Litteris, with Additional Coverage of the Letters. Part 2: Editions, Translations,
Corpus Christianorum Series: Bibliotheca Basiliana Universalis 11.1, Brepols Publishers,
Turnhout, 1996, pp. 819-1326.; Paul Jonathan Febwick (ed.), A Study of the Manuscript
Tradition, Translations and Editions of the Works of Basil of Caesarea — Ill. The Ascetica,
Contra Eunomium 1-3, Ad Amphilochium de Spiritu Sancto, dubia et spuria, with Supplements to
Volumes I-1l, Corpus Christianorum Series: Bibliotheca Basiliana Universalis 111, Brepols
Publishers, Turnhout, 1997, xliv-803 p.; Paul Jonathan FEDWICK (ed.), A Study of the Manuscript
Tradition, Translations and Editions of the Works of Basil of Caesarea — IV. Testimonia,
Liturgical and Canonical Compositions, Florilegia, Catenae, Iconography: Testimonia, Corpus
Christianorum Series: Bibliotheca Basiliana Universalis V.1, Brepols Publishers, Turnhout,
1999, xiii-305 p.; Paul Jonathan FEDwWiICK (ed.), A Study of the Manuscript Tradition, Translations
and Editions of the Works of Basil of Caesarea — IV. Testimonia, Liturgical and Canonical
Compositions, Florilegia, Catenae, Iconography: Manuscripts, Libraries, Corpus Christianorum
Series: Bibliotheca Basiliana Universalis IV.2, Brepols Publishers, Turnhout, 1999, pp. 311-1279;
Paul Jonathan FEDWICK (ed.), A Study of the Manuscript Tradition, Translations and Editions of
the Works of Basil of Caesarea — IV. Testimonia, Liturgical and Canonical Compositions,
Florilegia, Catenae, Iconography: Editions, Liturgical and Canonical Compositions, Florilegia,
Catenae, Iconography, Corpus Christianorum Series: Bibliotheca Basiliana Universalis V.3,
Brepols Publishers, Turnhout, 2000, pp. 1287-1957; Paul Jonathan FEDWICK (ed.), A Study of the
Manuscript Tradition, Translations and Editions of the Works of Basil of Caesarea — V. Studies of
Basil of Caesarea and his World: an Annotated Bio-Bibliography, Corpus Christianorum Series:
Bibliotheca Basiliana Universalis V, Brepols Publishers, Turnhout, 2004, viii-975 p.; Philip
KARIATLIS, ,,St. Basil’s Contribution to the Trinitarian Doctrine: a Synthesis of Greek Paideia and
the Scriptural Worldview”, in Phronema 25 (2010), pp. 57-83; John A. L. LEE, ,,Why Didn’t St.
Basil Write in New Testament Greek?” in Phronema 25, (2010), pp. 3-20; Mark DELCOGLIANO,
,,Basil of Caesarea on Proverbs 8,22 and the Sources of pro-Nicene Theology”, Journal of
Theological Studies 59 (2008) 1:183-190; David G. ROBERTSON, ,,Basil Of Caesarea on the
Meaning of Prepositions and Conjunctions”, in Classical Quarterly 53 (2003), pp. 167-175;
Jaroslav PELIKAN, ,,The ‘Spiritual Sense’ of Scripture: The Exegetical Basis for St. Basil’s
Doctrine of the Holy Spirit”, in P. J. FEDWicK (ed.), Basil of Caesarea, Christian, Humanist,
Ascetic: A Sixteen-hundredth Anniversary Symposium, Pontifical Institute of Medieval Studies,
Toronto, 1981, pp. 337-360. See also The New Series Novum Testamentum Patristicum (NTP).
So far, editors Andreas MerKT, Tobias NickLAs and Joseph VERHEYDEN have coordinated the
appearance of the volumes in this series: Andreas MerkT, 1. Petrus, NTP, Band 21, Vandenhoeck
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studies is that of the specific New Testament texts that determine the construction
of the patristic author's argument. While specialized studies have examined the
presence of the text of The Gospel according to Matthew in the work of St. Basil
the Great® and the Epistles of St. Paul to the Corinthians® in the treatise On the
Holy Spirit, Colossians does not yet have a specialized study devoted to this aspect.

Although the argument of the treatise On the Holy Spirit has two key New
Testament texts, Matthew 28:19 and 1 Corinthians 8:6, the text of Colossians 1:15
is used by St. Basil the Great as a defining landmark in both the argument
concerning Christology,” and pneumatology. It is in this context that our
motivation to understand the contribution of Paul's letter to the Colossians to the
pneumatological argument in St. Basil the Great's treatise On the Holy Spirit was
formed.

In this study, after a brief overview of the recipients and the purpose of the
treatise, we will focus on identifying the new texts used by St. Basil the Great in
the argument of the treatise On the Holy Spirit that are emphasized in
contemporary scholarly works, and then we will propose an identification of
quotations and allusions in The Epistle to the Colossians by going through the
contextual treatise.

Recipients and Purpose of the treaty On the Holy Spirit

Until the pneumatomachian controversies of the fourth century, only
Origen's view of the Holy Spirit determined pneumatological theology.® In the 4th
century, an early treatise dealing with this perspective is that of St. Athanasius,
Epistle to Serapion.” St. Basil the Great's treatise, On the Holy Spirit, although
written in 374-375 AD, remains a landmark of equal importance to the work of St.

& Ruprecht, 2009, 250 p. and Martin MEISER, Galater, Band 9, Vandenhoeck & Ruprecht, 2007,
373 p.

Jean-Francois RACINE, The Text of Matthew in the Writings of Basil of Caesarea, SBL - The New
Testament in the Greek Fathers 5, Atlanta: Society of Biblical Literature; Brill, Leiden, 2004.

*  Michael A G. HavkiN, The Spirit of God. The Exegesis of 1&2 Corinthians in the Pneumatomachian
Controversy of the Fourth Century, Supplements to Vigiliae Christianae; vol. XXVII, E. J. Brill,
Leiden/New York/Kdln, 1994.

Jaroslav PELIKAN states that “one reason why St. Basil devotes extensive space in his treatise (5:7
- 8:21) to the defense of the deity of the Son in a book on the Holy Spirit would seem to be the
Christocentric interpretation of the dogma of the Holy Trinity”, (Jaroslav PELIKAN, ,,The
“Spiritual Sense’ of Scripture: The Exegetical Basis for St. Basil’s Doctrine of the Holy Spirit”, p.
341), making his statement axiomatic: “the confession of Christ is equivalent to the confession of
the whole [Holy Trinity] - tol Xpiotol mpoonyopia Tol mavtés éotwv dpoloyia” — BASILIUS
CAESARIENSIS, De Spiritu Sancto, 12,28, PG 32.116C.

®  OriGEN, De princiipis 1,3, PG 11.145A-155C and 2,7, PG 11.215C-218C.

7 ATHANASIUS, Epistola ad Serapionem 1-4,7, PG 26.523-680.
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Athanasius.® Even though the two treatises were written toward the end of the
ministry of the two great fourth-century holy fathers, we can emphasize that in the
case of St. Basil the Great there was a constant concern with the person of the Holy
Spirit throughout his pastoral activity, and the treatise On the Holy Spirit is a
culmination in this regard.’

The historical context'® of the writing of the treatise On the Holy Spirit was

influenced by the controversies specific to the 4th century.” The theological
disputes that followed the First Ecumenical Council of Nicaea,* were aggravated
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11

12

See Michael A. G. HAYkIN, The Spirit of God, p. 104.

As Michael A. G. HAYKIN, The Spirit of God, pp. 43-45, the immediate context of the writing of
the treatise on the Holy Spirit was determined by the doxological dispute over the Holy Spirit,
which motivated Bishop Amphilochus to ask St. Basil for theological clarification on the matter.
Dr. Lukas ViscHer, with the Ph.D. thesis: Basilius der Grosse: Untersuchungen zu einem
Kirchenvater des vierten Jahrhunderts, Buchdruckerei F. Reinhardt, Basel, 1953, speaking of the
importance of understanding the historical context of patristic studies, stated that “every patristic
text has a historical setting which, on the one hand, determines it, and, on the other hand, gives us
the key which enables us to have a more just understanding of it. We must not take it out of its
framework; otherwise we risk introducing extraneous elements into its interpretation and causing
it to lose its original value.”(Lukas VISCHER, ,,Studii patristice in perspectiva ecumenica: «Despre
Sfantul Duh», opera reprezentativa a mostenirii patristice”, trad. N. CHITESCu, in Mitropolia
Banatului, XX (1970), nr. 7-9, pp. 520-529).

For details on these controversies see Teodor BoDOGAE, ,,Corespondenta Sfantului Vasile cel
Mare si stradania sa pentru unitatea bisericii crestine”, in the collection Studii teologice, Sfantul
Vasile cel Mare — inchinare la 1600 de ani de la savdrsirea sa, Editura Institutului Biblic si de
Misiune al Bisericii Ortodoxe Romane, Bucuresti, 1980, pp. 265-283.

In the opinion of St. Basil the Great, the Nicene Confession of Faith did not insist on an outline of
pneumatology (“ITiotedopev [...] Kai eig 76 Aytov Ivedpea.”) because it was in the hearts of the
faithful, and discussion of it had arisen only among those who continued the Arian
blasphemy:, Emel 00v évtatifa T pév dMa dpxoldvras xal dxpt s diiprotal, & piv émi Swopboet
@V PAafévtwy, T Ot i Tpodudaxny T@V mpocdoxwuévwy Umoduyoeahal, 6 0t mept Tod [Ivedpatog
Abyos év mapadpoufi xelrar ovdewds éepyacias dEiwbels O 0 undénw Téte Tolto xexwiobar T
Oimpa, AN qvemiBodieutov évumdpyew Tals TEY TioTevévTwY Yuyals T mepl adTol didvolay,
xatd pixpdy 0t mpoidvta Ta movnpd i doefelag omépuata & mpdrepov pev OO Apeiov Tob
mpoaTdTou THs aipérews xatefAnby, ToTepov 3¢ Omd TGV T éxelvou xaxds diadeba pévav émt Aduy
T6v Exsdaév éetpddy xal 1) dxo hovbia s doepelag els v xata Tob Tvedpatos fracdyuioy
améownney, avayxaiov mpds ToUs Wi deId0 UEVOUS EQUTEY (N0E TPOOPWUEVOUS THY APUXTOV GTEIANY
v Tois Pracdnuoliow eis T TTvedua 0 Aytov 6 Kdplog udv émaveteivato éxeivo mpoteivew 81 xp)
adTods dvabepatifew Tobg Aéyovtag xtiopa 6 Tvedua 76 “Aytov xal Tols voodvrag oltw xal Tovs wi
Suooyotivrag adtd dlaet dylov elvat, we ot dloet dylog 6 Tlanp xal dpdoet dytog & Yids, GAN'
gmofevotivrag adTd Ti Belag xal paxaplag dioews.” BASILIUS CAESARIENSIS, Epistola CXXV —
Exemplar fidei 3, PG 32.549A-B. See SF. VAsILE CEL MARE, Epistola 125 — Copia Marturisirii de
credinta dictate de Sfantul Vasile si pe care a semnat-o Eustatiu, episcop de Sebasta, in Scrieri.
Partea a treia: Despre Sfintul Duh. Corespondenta (Epistole), Parinti si Scriitori Bisericesti 12,
traducere, introducere, note si indici de Pr. Prof. Dr. Constantin CORNITESCU, Pr. Prof. Dr. Teodor
BoboGAE, Ed. Institutului Biblic si de Misiune al Bisericii Ortodoxe Romane, Bucuresti, 1988,
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by an acute ecclesiastical controversy in the eighth decade, when St. Basil the
Great was Bishop of Caesarea (370-379). St. Basil's efforts to preserve the unity of
the Church are linked to his efforts to preserve the truth, and the struggle for truth
also becomes a struggle for unity.* It is in this context that one can understand the
originall‘! value of the representative work of the patristic heritage, On the Holy
Spirit.

The work On the Holy Spirit was begun by St. Basil the Great after the feast
of St. Evpsihi in 374 and finished the following year. In a letter to Bishop
Amphilochius of Iconium at the end of 375, he informs him that the work, which
Amphilochius had urged him to write," has already been completed:

The book About [The Holy] Spirit (Té mepi Tol ITvedpatos BiAiov) was written by
me and is now finished, as you know, but the brethren who are with me have
prevented me from sending it on paper, telling me that they have orders from your
nobility that it be written on parchment. And so that it may not appear that | am
opposing the commandments you have given, | have waited until now and will send
it to you later if | find someone who can carry it so far.*®

pp. 304-307(305) = Epistole, Parinti si Scriitori Bisericesti serie noua 3, editie revdzuta de Tudor
Teoteoi, Editura Basilica a Patriarhiei Roméane, Bucuresti, 2010, pp. 206-210 (208-209).

See Henry CHADWiICK, The Early Church, Penguin Books, Cox & Wyman Ltd, London, 1976, pp.
133-151.

St. Basil the Great wrote to Eustatius, bishop of Sebasta, in 375: “There is a time to be silent and
[a] time to speak,” says the word of Ecclesiastes [3:7b]. And so now. After a long time of silence,
the time has come for me to open my mouth to discover the truth about some unknown facts.” Sr.
VASILE CEL MARE, Epistola 223: Catre Eustatiu, episcop de Sebasta, in SF. VASILE CEL MARE,
Scrieri. Partea a treia: Despre Sfantul Duh. Corespondenta (Epistole), PSB 12, pp. 456-463(456)
= Epistole, PSBsn 3, pp. 350-357(350) — BAsiLIus CAESARIENSIS, Epistola CCXXIII — Adversus
Eustathium Sebastenum, PG 32.820C: , Kapébs, dnoi, Tol aryév xal xapds Tol Aadeiv, Tol
"Exxdnoieotod Adyog. Odxodv xal viv, émeidn adtdpxns 6 i olwmiis &yéveto xpbvog, elxaipov
hoimdv voiban oTépa els davépway Tig dhnbelas TGV dyvooupévmy.”

During the annual feast of St. Evpsihi, on September 7, 374, when St. Basil was attacked for the
way of relating the Father, Son and Spirit in the doxology, Amphilochius, witnessing the slander
launched against St. Basil, motivates him to compose a work in which he explains the meaning of
the prepositions he uses in the glorification of the Holy Trinity. See details in Stefan C. ALEXE,
,Dumnezeirea Sfantului Duh la Sfantul Vasile cel Mare”, in Sfantul Vasile cel Mare — inchinare
la 1600 de ani de la savdrsirea sa, pp. 131-157; Pr. Prof. loan G. ComAN, ,Elementele
demonstratiei in tratatul Despre Sfantul Duh al Sfantului Vasile cel Mare”, in Studii Teologice,
XV1(1964), nr. 5-6, pp. 275-302.

SFANTUL VASILE CEL MARE, Epistola 231. Catre Amfilohiu, episcop de Iconium, in Scrieri. Partea
atreia: Despre Sfdantul Duh. Corespondenta (Epistole), PSB 12, pp. 478-479 = Epistole, PSBsn 3,
pp. 370-371(371) — BasiLius CAESARIENSIS, Epistola CCXXXI — Amphilochio, Iconii episcopo,
P.G. 32, 861C: ,,To mepl Tod IMvedpatos PBifriov yéypamtar piv Huiv xal elpyastal, ¢ adTdg
oldas. Amooreihat Ot &v xdpTn Yeypaupivov exdAuady pe of uet' éuotl ddehdol eimdvres mapd Tij
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The assurances to St. Basil that the Bishop of Iconium, Amphilochius, as the

addressee of the treatise, would not use the ideas of the work as a pretext, and that
the truths presented would be discussed and analyzed only in an environment open

to knowledge,'” were “the flame of [his] unfading love and serenity of character”.

s 18

This is also the reason why Amphilochius is encouraged by St. Basil to fill in the
gaps in the argument while maintaining a correct attitude:

17

18

19

That is what | had to say on this subject. If you think they are enough, let us end the
discussion here. If it seems to you that something is lacking, | will not mind if you
will diligently inquire, and by questioning, without a spirit of strife, you will fill in
what needs to be known. The Lord will give, either through me or through others,
the fulfillment of what is lacking, through the knowledge which the Spirit gives to
those who are worthy of his gifts.*®

elyevelag oov dvtodds Exew &v cwpatie ypdbat. ‘v odv wj Tt ddEwpey Umevavriov moely 1§
mpooTdypati ocov, éméayouey viv, dmooTeolipey 0 wixpdv YoTepov, uévov Edv Twog émiy delov Tod
Staxopilovros emiThywuey.”

St. Basil knows that this work will help those who pursue the perfection of their lives to progress,
because perfection, being achieved through knowledge of the teaching about God, even if it
focuses on the examination of expressions, determines the truth about God, namely, theology: “It
is right to give all honor and help to progress those who share the zeal and all the needs of the one
who is moving towards perfection. For not to pass lightly over words with theological content and
to try to find the hidden meaning of every expression and every word is not the habit of the less
pious, but of those who know the purpose of our calling. For we have been called to resemble
God as much as human nature can. Resemblance, however, is not achieved without knowledge,
and knowledge is impossible without teaching. The principle, the beginning of all learning is
discourse: the constituent parts of discourse are words and expressions. Therefore it is not
meaningless to examine expressions. [...] If one overlooks the elementary notions, regarding them
as unimportant, he will never reach the heights of wisdom...”(SF. VAsILE CEL MARE, Despre
Sfantul Duh, pp. 17-18) —,,"H mou dixatov, mdong utv amodoxfic éEwoliv, mpodyew 8¢ eig T mpdow,
cuvebanTopevous it Tig omoudfic, xal TdvTa cuvexTovolvTag, EmEryoueve TpdS THY TeAeiwaw. To
ydp w) mapépyws dxolew TEV Beoloydv dwvdv, dAAL meplobar Tov év éxdory Aéer xal év
éxdoty) culaff xexpuppévov vodiv ryvele, olx dpydv els eboé Belav, dAla yvwpi{dvtwy ToV
oXOTOV TS ¥ANTEWS NUEY- 8TL Tpdxertar Nty dpotwbiivar Oed, xata To duvatov avbpdimou duceL.
‘Ouoiwats 0¢, 00x Gvev yvwoews: %) 0t yvéog, éx didaypdtwy. Abyos 8¢, ddaoxarias dpxn- Adyou ot
uépn, culdaPal xai Aééeis. “Qoe oVx Ew oxomol yéyove 6V ovAAafav ¥ Eéraaic. [...] dg el Tig
TGV TPpWTWY oTolyelwy ¢ ouixp@dy Umepidol, oVdémote TEV Teheiwv THg codlag Edaperar.”
(BasiLIus CAESARIENSIS, De Spiritu Sancto 1,2, P.G. 32.69B-C).

BasiLIus CAESARIENSIS, De Spiritu Sancto 30,79, P.G. 32.217B.

SF. VASILE CEL MARE, Despre Sfantul Duh, p. 92 — , Kal talita ptv eis Toooltov. Zoi 0¢, €l puév
Gpxolvrwg Exel T& elpnuéva, Tobto mépag EoTw Tol mepl TovTwy Adyou. El 08 ENmds Exew ddel,
®B6vog 00dels drhomévws mpooedpelovta T (micel, O Zpwnjoews ddilovelxou mpooTiBival T
yvaoel. Awoet yap 6 Kiprog 1) O Nudv, 7 0 £Tépwy, TGV AemévTwy THY TAjpWOW Xatd THv
gmuyopyyouptvny Tols d&lows adTol yvdaw Omd Tob TTvedpatos.” BAsILIUS CAESARIENSIS, De Spiritu
Sancto 30,79, P.G. 32.217B.
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In such a context, the aim of this work is aimed at those who wish to be open
to knowledge. St. Basil defines his work as “a great struggle for small words”, “a
debate” which is not mere information, but on the contrary, its usefulness is
“undeniable”.” At the same time, the author himself sees himself as the beneficiary
of this written debate. “Seeing that it is a great struggle for little words, I do not
avoid the toil,” St. Basil states, “in the hope that I shall be rewarded. I am
convinced that this debate will be fruitful for me...”*

The context of the struggle for truth and for the unity of the Church called
for a written debate with those who accused St. Basil of Caesarea. Therefore, the
aim of the work is addressed to them in particular. Starting from the origin of the

controversy, St. Basil states that:

Not long ago, when | was praying with the people, glorifying God the Father in two
ways: when with the Son, together with the Holy Spirit, when through the Son in the
Holy Spirit, we were accused by some of those present of using words that were
foreign and at the same time contradictory. You have asked, especially for the
benefit of those - and if their illness is without remedy, for the benefit of those with
whom they have intercourse - that the teaching on the meaning of these expressions
be clearly formulated.?

We can conclude that in outlining the purpose of writing the treatise On the
Holy Spirit, St. Basil wants to formulate “clear teaching on the meaning” of
doxological expressions, but at the same time he responds to the need not only to
criticize and anathematize the heretical position, but also to try to win them to the
dogmatic truth about the divinity of the Holy Spirit.

Dr. Lukas Vischer says:

In this text [the treatise On the Holy Spirit], the statements on pneumatology do not
take the form of a theoretical reflection, but rather respond to a concrete fact in a
specific situation and in a specific direction. As a bishop responsible for the purity
of doctrine and the unity of the Church, St. Basil had to respond to the homoiousian
tendencies of pneumatomachas. One sees this most clearly in his response, which
shows an extraordinary tension between his determination and effort to mediate
between public witness or Christian confession (kerygma) and the line (dogma) of

2 Sr. VasILE CEL MARE, Despre Sfantul Duh, p. 19; BasiLIus CAESARIENSIS, De Spiritu Sancto 1,3,

P.G. 32.72C.

SF. VAsILE CEL MARE, Despre Sfantul Duh. p. 19; BasiLius CAESARIENSIS, De Spiritu Sancto 1,3,
P.G. 32.72C.

SF. VAsILE CEL MARE, Despre Sfantul Duh, p. 19; BasiLius CAESARIENSIS, De Spiritu Sancto 1,3,
P.G. 32.72C.

21

22

204



NICOLAE-OLIMPIU BENEA

Christian faith; between necessary speech and silence useful to the needs of the
cause (oikonomia).”®

The use of New Testament texts in the argument of the treatise On the
Holy Spirit

In his treatise On the Holy Spirit, St. Basil used numerous sources, the origin
of which is mentioned when it comes to the heretical or philosophical ideas he
criticizes.?* Biblical sources, however, constitute the bulk of the material used in
the treatise. In this sense, Prof. loan G. COMAN, in the article “Elements of the
demonstration in the treatise “On the Holy Spirit” of St. Basil the Great”,” stresses
the existence of three main sources: Scripture, Tradition, and Hellenistic Sources.?
In this study we will focus only on the first source: Scripture, especially the New
Testament.

Prof. loan G. COMAN, points out that St. Basil the Great appreciates the use
of biblical texts in his treatise in various ways.?’ For example, on the one hand, St.
Basil states that “I have given testimonies only in passing” and then asks Bishop
Amphilochus to take upon himself the task of “gathering the proofs by all
means”.” On the other hand, St. Basil is aware that the biblical arguments he puts
forward upset the pneumatomachs: “If we refer to what Scripture has taught us,
every one of the adversaries of the Spirit will cry out violently, will stop his ears,
will seize stones, and whatever he finds within his reach he will throw at us”.? St.
Basil speaks of Sacred Scripture as the basis of Tradition, because the Fathers drew
their principles from the biblical testimonies: “Of course, we do not consider it
sufficient that this truth was formulated in this way by the tradition of the Fathers;
but we know that they also took the meaning of Scripture as their guide, and drew
their principles from the biblical testimonies which I have set before you.”*

2 Lukas VISCHER, ,,Studii patristice in perspectivi ecumenici: «Despre Sfantul Duhy»“, pp. 520-529.

Lukas Vischer, in his doctoral thesis entitled: Basilius der Grosse. Untersuchungen zu einem
Kirchenvater des vierten Jahrhunderts, (Basel, 1953, p. 103), emphasizes that “the pastoral work
that, as bishop, he had to carry out was also reflected in the theological conception of St. Basil”.

For example, St. Basil states, “[heretics] use an old sophism, invented by Aetius.” BASILIUS
CAESARIENSIS, De Spiritu Sancto 2,4, PG 32.73A.

loan G. ComAN, ,.Elementele demonstratiei in tratatul «Despre Sfantul Duh» al Sfantului Vasile
cel Mare”, in Studii Teologice XVI (1964), nr. 5-6, pp. 275-302.

loan G. ComAN, ,,Elementele demonstratiei in tratatul «Despre Sfantul Duhy al Sfantului Vasile
cel Mare”, pp. 275-302 (294-297).

loan G. ComAN, ,,Elementele demonstratiei in tratatul «Despre Sfantul Duh» al Sfantului Vasile
cel Mare”, pp. 275-302 (294).

BasiLius CAESARIENSIS, De Spiritu Sancto 6,15, PG 32.92C.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 21,52, PG 32.164A.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 7,16, PG 32.96A.
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On the use of sacred texts in St. Basil's treatise On the Holy Spirit, Prof. loan
G. Coman concludes:

St. Basil knows how to use sacred texts for the precise purpose that concerns him
and that he never forgets. The constructions of the various prepositions and
conjunctions with these texts are very varied. Not all texts of the same doctrinal or
dogmatic family lend themselves to this operation. St. Basil chooses from among
them and uses only those that best fit the problem or detail at hand. The use varies
according to the series of problems to be specified and clarified. The texts cited for
the economy of the Son are even more numerous and reliable than those cited for the
same thing in the case of the Holy Spirit. We know the basis that St. Gregory
Nazianzen gives for the gradual progression of the revelation of the Holy Trinity:
the Father in the Old Testament, the Son in the New Testament, and the Holy Spirit
thereafter. Sometimes a series of texts are cited in support of a single text, to
confirm and strengthen it. In some chapters (7, 9, 27, 30) biblical texts are missing
or scarce; they are chapters on philology, philosophy, or dealing with tradition.*

The biblical texts and allusions are chosen and used either to combat the
theology of the heretics or the false meanings they give to the biblical texts. They
form the main argument of the work, “which - it seems - follows step by step a
pneumatomachic book that he combats, or a well-organized plan of St. Basil, on
the basis of heretical documents that he had at hand”.*

Concerning the use of Scripture, Prof. loan G. COMAN mentions that St.
Basil “uses about 177 biblical quotations, of which 31 are from St. John the
Evangelist, 22 from the Psalms, 22 from Epistle | to the Corinthians, 14 from
Epistle to the Romans, 9 from Isaiah, 8 from St. Matthew the Evangelist, 5 from
Epistle 11 to the Corinthians and Epistle to the Galatians”.*

However, by compiling a synopsis of the quotations and allusions in the
New Testament treatise On the Holy Spirit (see Appendix 1), in the light of the
quotations and allusions given in four reference works:

a) BAsILIUS CAESARIENSIS, [lepi tod TTvevuatog (Liber De Spiritu Sancto),
Patrologiae Graecae Tomus XXXII, J.-P. Migne, Paris, 1886, col. 67-218. (=
PG 32.67-213)

b) Philip ScHAFF (ed.), The Nicene and Post-Nicene Fathers, Second Series Vol.
VIII. Basil: Letters and Select Works, Roman Catholic Edition, Christian

% Joan G. ComAN, ,.Elementele demonstratiei in tratatul «Despre Sfantul Duh» al Sfantului Vasile

cel Mare”, pp. 275-302 (295).

loan G. ComaAN, ,,Elementele demonstratiei in tratatul «Despre Sfantul Duhy al Sfantului Vasile
cel Mare”, pp. 275-302 (294).

loan G. ComAN, ,,Elementele demonstratiei in tratatul «Despre Sfantul Duhy al Sfantului Vasile
cel Mare”, pp. 275-302 (294).
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Classics Ethereal Library, Grand Rapids, [T&T Clark, Edinburgh, 1895] 2003,
pp. 1-50. [= NPNF (2) 8]

c) Benoit PRUCHE, Basile de Cesaree, Traite du Saint Espirit, Sources
Chrétiennes 170, Editions du Cerf, Paris, 1946. (= SC 170)

d) J. ALLENBACH, A. BENOIT, D. A. BERTRAND, A. HANRIOT-COUSTET, P.
MARAVAL, A. PAUTLER, P. PRIGENT, M. ScoPeLLO (Equipe de Recherche
Associée au Centre National de la Recherche Scientifique), Biblia Patristica.
Index Des Citations Et Allusions Bibliques Dans La Littérature Patristique —
5: Basile de Cesaree, Gregoire de Nazianze, Gregoire de Nysse, Amphiloque
d'lconium, Centre D'analyse Et De Documentation Patristiques, Editions du
Centre National de la Recherche Scientifique, Paris, 1991, pp. 252-407. (= BP
5)

A review of the existing research on the quotations and New Testament
allusions used in the treatise of St. Basil the Great reveals a variety of specialized
approaches, indicating a need for further study in this area.

From this classification, we can see that in his treatise On the Holy Spirit, St.
Basil quotes and alludes to 420 New Testament texts from twenty-two books of the
New Testament:* The Gospel of Matthew (= 38), The Gospel of Mark (= 6), The
Gospel of Luke (= 21), The Gospel of John (= 72), Acts (= 22), Romans (= 54), 1
Corinthians (= 58), 2 Corinthians (= 26), Galatians (= 15), Ephesians (= 19),
Philippians (= 10), Colossians (= 18), 1 Thessalonians (= 6), 2 Thessalonians (=
4), 1 Timothy (= 12), 2 Timothy (= 6), Titus (= 3), Hebrews (= 19), 1 Peter (= 6), 2
Peter (= 1), 1 John (= 3), and Apocalypse (= 1).*

In light of these conclusions, our proposal is to examine the Epistle to the
Colossians of the Apostle Paul in order to ascertain how St. Basil the Great makes
reference to this New Testament epistle in his treatise, On the Holy Spirit.

Colossians in the treatise On the Holy Spirit

The treatise On the Holy Spirit does not offer a biblical New Testament
theology of the Holy Spirit, starting from the analysis of the texts of each New
Testament book to the question of the relationship of the Holy Spirit to the Father
and the Son, but is a demonstration in which the aim is to “claim for the Holy Spirit

% In De Spiritu Sancto, St. Basil the Great makes no reference to the Epistle to Philemon, the

Epistle of James, the second and third Epistles of John, or the Epistle of Jude.

Analyzing the frequency of quotations and allusions from the New Testament books, we notice
that St. Basil used mainly the books that contain a biblical theology about the Holy Spirit: John's
Gospel, 1 Corinthians, Romans, Matthew's Gospel, 2 Corinthians, Luke's Gospel, Acts of the
Apostles.

35

207



THE USE OF THE EPISTLE TO THE COLOSSIANS BY ST. BASIL THE GREAT IN THE TREATISE...

the equality of honor with the Father and the Son”.* In principle, as in practice, the
theological method of St. Basil in his treatise On the Holy Spirit is exegetical.
Therefore, our approach will follow the contexts in which St. Basil referred to The
Epistle to the Colossians, or the way in which he quoted and interpreted the sacred
text.

In the first chapter,®” in which the origin of the dogmatic controversy is explained,
St. Basil reminds Bishop Amphilochius that he had asked him to investigate the
question of the syllables that had caused the controversy. The motivation of an
answer for the soul eager “to seek the truth” (thv a0eiav),® is to help to progress
the one who shares the zeal and all the needs of the one who is on the way to
perfection (mpds Tv TeAeiwa).*® St. Basil alludes to Epistle to the Colossians 1:28,
where the iconomia of God for St. Paul is the proclamation of the mystery - Christ,
the hope of glory - to all man, so that he may become “perfect in Christ” (TéAetov év
Xptoté). St. Basil defines the principle underlying the call to be like God (émt
mpdxertal Nuiv opowbijvar Oed) in terms of knowledge: “Opoiwoig 3¢, olx &veu
ydoews”,” an aspect also found in the Pauline expression in Col 3:10, where the
man “who is new, toward knowledge (eis émiyvwow) is being renewed after the
image of him who built him”.

The preoccupation with the questions of Bishop Amphilochius is found in
what the Apostle Paul does to fulfill the proposed goal: “teaching everyone in all
wisdom” (Col 1:28). If the Apostle Paul understands this toil as a struggle
(dywvilduevog) according to the work of God (Col 1:29), St. Basil understands his
role, in the whole context of the dogmatic controversy, as also being “a struggle”
(aycvioua).”

Having reviewed the premises and implications of the theology of his
accusers in Chapters Il - IV of the treatise On the Holy Spirit, St. Basil
demonstrates in Chapter V, by arguing the contrary, that the prepositions used by
Scripture in the case of the Father, the Son, and the Holy Spirit are used equally for
the Father, the Son, and the Holy Spirit.**

% Benoit PRUCHE, ,,Autour du traite sur le Saint-Esprit de Saint Basile de Césarée”, in Recherche de
Science Religieuse, LII, 1964, p. 204-232.

WIIpoofpiov év & 81t dvayxdaial ai mepl 6V wixpotdtwy pepdv Tijs Beotoylas Epevvar”, BASILIUS
CAESARIENSIS, De Spiritu Sancto 1,1-3, PG 32,68-72.

BasiLIus CAESARIENSIS, De Spiritu Sancto 1,1, PG 32.69B.

BasiLIus CAESARIENSIS, De Spiritu Sancto 1,2, PG 32.69C.

BasiLIus CAESARIENSIS, De Spiritu Sancto 1,2, PG 32,69D.

BasiLius CAESARIENSIS, De Spiritu Sancto 1,2, PG 32,72C.
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4
a
2 On xal éml Matpos Aéyetar T 8 ob, xal émt Yiol 6 & of, xal éml IMvebpatos”, BASILIUS
CAESARIENSIS, De Spiritu Sancto 5,7-12, PG 32,77-85.
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In this context, St. Basil also uses the expression “the word of truth” for
Scripture, framing “7fj Tpadfj” with “tiis dAnbeias Adyov” or “tijs dAyBelas Adyos”.*
We also find this definition in Colossians 1:5, where the apostle Paul identifies the
gospel (tol edayyyeliov) with the same meaning: “té Adyw Tiis aAnbelag”.

We find this way of framing one expression with two others in order to
explain it in the next chapter, when St. Basil, using the general term “apostle” (6
améaToros), identifies him “the blessed Paul” (6 paxdpiog [adlog).* The point is
important, because in the immediately following explanation of the expression “é¢
adtol”, two quotations are given from Ephesians 4:15-16 and Ephesians 1:22,
which frame a quotation from Colossians 2:19. St. Basil also specifies the author of
these two epistles, identifying him as “6 &mdotolog”. In this sense, On the Holy
Spirit becomes an important patristic argument for the Pauline authorship of
Colossians and Ephesians.

The significance of the quotation from Col 2:19 used by St. Basil is also
given by the mention of the problem of the addressees to whom the Apostle wrote
the letter “mpds Kohaooaeis”.* St. Basil identifies the Colossians as not knowing
the only begotten [Son]: “mpds ToUs olx Eyovtas Tol Movoyevols Ty yv(bow.”%
Although it is surprising to identify the Son with ol MovoyevoUs in the context of
the Colossian problem,* we note that St. Basil has a predilection for this
expression when referring to the Son in the treatise On the Holy Spirit.*®

The rendering of the text in Col 2:19 (xpatév v xebaliy, €& o0 mév o
odpa, did TGV ad&v xal cuvdéouwy émyopnyoipevoy, alfel ™y aliénow Tol Oeol)

2 BasiLIUs CAESARIENSIS, De Spiritu Sancto 4,6, PG 32,77A-B.
“ BasILIUS CAESARIENSIS, De Spiritu Sancto 5,7, PG 32,80 A-B.

% The title of the epistle, mpos Kohaooaels is identical to that found in the manuscript P46. The same
form is subscribed in & B* C 33 339 466 1908. See details in Novum TESTAMENTUM GRAECE, 27

revidierte Auflage, 8th rev. and exp. printing, ed. Barbara et Kurt ALAND, Johannes
KARAVIDOPOULOS, Carlo M. MARTINI, Bruce M. METZGER, Deutsche Bibelgesellschaft, Stuttgart,
2001, p. 531; Bruce M. METZGER, A Textual Commentary on the Greek New Testament, Second
Edition. A Companion Volume to the United Bible Societies’ Greek New Testament (Fourth
Revised Edition), Deutsche Bibelgesellschaft/German Bible Society, Stuttgart, 1994, p. 560;
NovuM TESTAMENTUM GRAECE, AD ANTIQUISSIMOS TESTES DENUO RECENSUIT - APPARATICUM
CRITICUM OMNI STUDIO PERFECTUM — APPOSUIT COMMENTATIONEM ISAGOGICAM — PRAETEXUIT
CONSTANTINUS TISCHENDORF, C. V. TISCHENDORF, C. R. GREGORY & E. ABBOT (ed.), GIESECKE &
DEeVRIENT, 2003, vol. 2, p. 726. In the critical edition NA28, any reference to the title of the
epistle is omitted.

BasiLIus CAESARIENSIS, De Spiritu Sancto 5,9, PG 32,81D.
In Col 1,15.18, the Apostle Paul employs the term “npwtotokog.”

,,Tol Movoyevolis”, BAsILIUS CAESARIENSIS, De Spiritu Sancto 5,9; twice in 6,15; 7,16; 8,19;
18,46; twice in 18,47; 19,50; 25,58; 29,73. ,,cc Movoyevolis mapa Iatpés [John 1:14]” in 6,15; ,,O
povoyewns ®edg [John 1:18]” in 6,15; 8,19. ,,0 novoyevig Yids” 11,27; 18,44.
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is intended to emphasize the presence of the expression “¢£ o0” in reference to
Christ, thus contributing to the argument that this expression is used not only of the
Father, but also of the Son, and equally of the Holy Spirit. Although the emphasis
on the expression “¢ 00” is crucial, scholars have not yet noticed in scholarly
studies the absence of an expression from Col 2:19: “xal ouupifalduevov”,”
although St. Basil renders it in close proximity in the quotation from Ephesians
4:15-16.%

To show that the expression “dt’ 00 is used of both the Son and the Holy
Spirit, Basil begins the argument by applying it to the Father. The scriptural
evidence for this is the text “ITaldog dmdéoTorog ‘Inool Xptotol Ot Bedjuatos
@e0t”.*" Although the entire expression with the form “Xpiotoli ‘Tnaot” is found in
the texts of 2 Cor 1:1; Eph 1:1; Col 1:1 and 2 Tim 1:1, the quotation to which St.
Basil refers is found in only two of the major codices, Sinaiticus (4th century) and
Alexandrinus (5th century), in Eph 1:1.%° The same variant exists for the text in
Col 1:1, but it is later.>* Basil's argument remains the same in both situations
highlighted by textual criticism: the expression “0t’ 00" is also used by the Apostle
Paul in the case of the Father.”

In chapters VI - VIII of the treatise, St. Basil concentrates on the problems of
the heresy. Basil concentrates on the points made by the heresiarchs: “The Son [is
not to be honored] with the Father (ueta ITatpog), but after the Father (neta Tov

* The absence of the expression in manuscript P46 is due to damage to sheet 92 recto. See details at

P. W. CoMFORT & D. P. BARRETT, The Text of the Earliest New Testament Greek Manuscripts. A
Corrected, Enlarged Edition of the Complete text of the Earliest New Testament Manuscripts,
Tyndale House, Wheaton, 111., 2001, pp. 327-333.

The phrase “xal cuppifaléuevov” is common to only two verses in the entire New Testament: Col
2:19 and Eph 4:16.

BasiLIus CAESARIENSIS, De Spiritu Sancto 5,10, PG 32,84C.

%2 See NA28, p. 799. See also The Center for New Testament Textual Studies (CNTTS) NT Critical
Apparatus, NOBTS, New Orleans, 2004: Eph 1:1 — Nomina Sacra w yv.

% See NA28, p. 590.

¥ See details at Novum TESTAMENTUM GRAECE, vol. 2, p. 726: ,.¢ . xpt. cum DYEYK al pler vg
demid tol harl syr*" arm aeth Chr Thdrt Hier”.

BasiLius CAESARIENSIS, De Spiritu Sancto 5,8, PG 32,81C: ,Kal oltw ye xdxelvwg oudtiuol
arMAats avadawiaovtal, €’ vos mpogwmou xal Tol adtol TeTayuéval.” The text refers to the
value of the expressions “5v’ 00 and “¢¢ 09”. Just as the expressions “¢¢ adTot”, “dt” adTol” and
“eic adTéy” are attributed to God the Father, without expressing the humiliating aspect of
inferiority, likewise, both expressions, “dt’ o0 and “¢£ o0”, have the same value because they are
equally referred to one and the same person. In SC 17, note 1, pp. 278-279, it is specified:
,Homotimie des prépositions et donc homotimie des personnes auxquelles elles se trouvent liées.
C’est une voie d’acces au consubstantiel nicéen dans 1’esprit de saint Basile.”
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IMatépa); To the Father is due glory through him (6t adtod) [the Son], and not with
him (uet’ adtol). Nor is the Spirit to be placed with the Father and the Son (cbv Té
Iatpt xat ¢ Yi@), but under the Son and under the Father (dmo Tov Yiov xat Tov
ITatépa), not on the same level (cuvtetayuévov), but subordinate (Ymotetayuévov),
neither connumerated (guvapiBpotpevov), but subnumerated (dmapiBuoduevo).”*

One of St. Basil's objections to this argument is that in the texts “Kabou éx
de&1v pov” [Ps 109:1, LXX], and “Exdbioev év de£ié Tijg peyaro olvng Tol Oeod”
[Heb 1:3].%" In analyzing the phrase “on the right hand” in the two texts, the present
tense is used throughout, suggesting the connection with the text in Col 3,1 - <0
Xptotés Eotiv v de&1d Tob Beol xabrpevos”. St. Basil concludes that the expression
indicates a relationship of equality (“t)v mpdg T6 {oov axéav”) between the Father
and the Son,* the same throne and equal honor (“Tdv ctvBpovov xal dudtipov”) of
the Son with the Father.>® Evidence of this is the statement in Col 1:15: “eixcwv To¥
Ocoli Tol dopatov”, which emphasizes the equality (“6uétinov”) of the glory of the
Son with that of the Father.” The entire argument of the treatise is based on this
concept.”* The equality of honor between the Father and the Son thus becomes the
premise for the equality of honor of the Spirit with the Father and the Son.

St. Basil, emphasizing that the will of the Father is not separated from the
perfect power of the Son,* interprets the text of Col. 1:12 - “cig v wepida Tol
xA)pov TGV ayiwv év T¢ dwtl” - in terms of the Son's iconomia (“Yiol oixovouiayv™),
in which the care of His creature is according to the will of the Father. Therefore,
the text of Col 1:16-17 is quoted twice to emphasize that the One-Begotten God
holds the created together,*® and, on the other hand, that he constructively fulfills

% BasILIUS CAESARIENSIS, De Spiritu Sancto 6,13, PG 32,88B-C.
" BasILIUS CAESARIENSIS, De Spiritu Sancto 6,15, PG 32,89C.
BasiLIus CAESARIENSIS, De Spiritu Sancto 6,15, PG 32,89D.

St. Basil considers that “to stand suggests the unchangeableness of being”, and “the place on the
right indicates equality of honor (v de§iv 8¢ xwpav dnhotv T Tiis dElag Sudtipov)”. BASILIUS
CAESARIENSIS, De Spiritu Sancto 6,15, PG 32,93,B.

BasiLIus CAESARIENSIS, De Spiritu Sancto 6,15, PG 32,92B.

GREGORIUS NAZIANZENUS, Funebris oratio in laudem Basilii Magni Caesareae in Cappadocia
episcopi — EIX TON METAN BAXIAEION EITIIXKOIION KAIXAPEIAY KAITTIAAOKIAY
EMITAPIOS: Emel 611 ye mavtds pidov #idet 0 IMvebpa Oedv, dfidov ptv €€ dv xal dnuocia
Tolito moAMdwis éxyj pufev, el mote xaupds Ny xal idla Tols Epwrdal mpoBipws dvwpordynoe:
cadéaTepov Ot memolyxey &v Tols mpde Eué Adyolg, mpds By 00dEV dmbppyTov v adTé mepl TodTwy xot
voAoyoupevw: undeé amAés Tolto dmodnvauevos, GAN' & undémw mpbrepov moANdxls memoinkev,
Emapacdapevos Eautd T6 dpivwdéoTatov, adtol Tol Ilvedpatos éxmeoeiv, & wy ogéBor 10 Ilvedua
uera Hatpds xal Yiod, é¢ duoodaioy xal oudrinoy.” PG 43,69.1.

BasiLIUs CAESARIENSIS, De Spiritu Sancto 8,18, PG 32,100.

BasiLIus CAESARIENSIS, De Spiritu Sancto 8,19, PG 32,101.
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the will of the Father.* In this context, St. Basil recalls the text of Col 2:3, where it
is said that in the Son are hidden all the treasures of wisdom and knowledge (“év ¢
mavteg of Byoavpol Tiis codlag xal Tic yvwoews améxpudor”),” creating through the
Son and not making the creative work of the Father imperfect.®

In Chapter 1X, St. Basil begins his examination of the meanings of the names
of the Holy Spirit. Although, in the context of contemporary Western exegesis, The
Epistle to the Colossians is rejected as Pauline authorship by a significant portion
of biblical scholars,®” one of the reasons being the “almost complete absence of
references to the Holy Spirit”,%® however, in St. Basil's approach, the arguments
concerning the divinity of the Holy Spirit are also found in Colossians. Thus, the
intimate union of the Spirit with the soul consists in abstaining from sin and
returning to the beauty that reflects the “old royal face”. The presence of the Spirit
will show him the icon/image of the invisible (“Oeifet oot év éautd v eixéva Tod
Gopdtov”).* We note that St. Basil understands the work of the Holy Spirit to be
expressed in terms of putting on the new man, “which is being renewed in
knowledge according to the image of its Creator” (Col 3:10).

In Chapter X of the treatise, St. Basil observes that the controversy has a
very clear purpose: “to attack the faith,” and thus “the common aim of all the
enemies of sound doctrine” is the destruction of the foundation of the right faith
and the apostolic tradition (“thv dmosToAudv mapddoav”).”® The mention of the
apostolic tradition is also found in chapter VII of the treatise: “T&v matépwy 7

8 BasILIUS CAESARIENSIS, De Spiritu Sancto 8,19, PG 32,104.

8 BasILIUS CAESARIENSIS, De Spiritu Sancto 8,20, PG 32,104D.
In the version of the Epistle to the Colossians used by St. Basil the Great, the feminine genitive
singular genitive article tij¢ precedes the noun yvéats. The presence of the article is familiar in the
Codex Sinaiticus, through a correction made by a proofreader. See NA27, p. 526. In the same
quotation we note the absence of the indicative verb eigw, which in known manuscripts occurs
between ¢ and mdvres.

8 BasiLIUS CAESARIENSIS, De Spiritu Sancto 8,21, PG32,105D.

% The majority of contemporary biblical scholars (approximately 60%) no longer adhere to the
traditional view that the Epistle to the Colossians was authored by the Apostle Paul. See
Raymond Edward BRowN, An Introduction to the New Testament, Doubleday, New York, 1997,
p. 610.

See details at E. SCHWEITZER, The Letter to the Colossians. A Commentary, Augsburg Publishing
House, Minneapolis, 1982, pp. 17,38-39; E. D. FReeb, The New Testament: A Critical
Introduction, 2™ edition, Wadsworth Publishing, Belmont, 1986, p. 305. For details on how to
combat this, see G. FEE, God’s Empowering Presence. The Holy Spirit in the Letters of Paul,
Hendrickson Publishers, Peabody, Massachusetts, 1994, pp. 636-657.

8 BasiILIUS CAESARIENSIS, De Spiritu Sancto 9,23, PG 32.109B.
0 BasiLIUS CAESARIENSIS, De Spiritu Sancto 10,25, PG 32.112C.
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mapddoais”,™ in which St. Basil concludes with the idea that the Fathers formulated

their principles with the meaning of Scripture as their guide. Their conclusion is
defined by an allusion to the texts of Col 1:15 and 2 Cor 4:4: “Light [glory] is
understood together with glory, the image with the prototype, and the Son always
with the Father (T¢é yap dmadyaoua perd tc 06&ns voeitar- xal 7 eixwv pera Tol
Gpyetomov- xal 6 Yidg mdvrws obv ¢ Tlatpi)”.”® In Chapter X, however, the
apostolic tradition is defined as “the rule of the doctrine which we have received
(8v maperdfopev “Timov didaydis”)”."”> Although the expression of obedience to the
rule of doctrine is found in St. Apostle Paul in The Epistle to the Romans 6,17
(“From your heart you have obeyed the rule entrusted to you” - “éx xapdiag eig év
mapeddbyre TOmov O1dayFc”), it is also an allusion to the text in Col. 2,6 (“as you
have received Christ Jesus the Lord” - “mapeddfere Tov Xpiotov Inoodv Tov
xUptov”), The verb “mapaiapfavw” has in this context the sense of receiving the
apostolic tradition.”

The reception of the apostolic tradition, which leads to the light and gives
the knowledge of God,” is also identified with the “confession (6uoloyiav)” made
in the mystery of baptism. Failure to keep this confession and to live in the light of
it leads to alienation from the promises made to God and to contradiction of one's
own “signatures” (“t6) 10lw yetpoypddw uaxbuevos”) made at Baptism.™ St. Basil's
use of the term “yetpoypadov”, found only once in the New Testament, in Col 2:14,

BasiLIus CAESARIENSIS, De Spiritu Sancto 7,16, PG 32.96B.
BasiLIus CAESARIENSIS, De Spiritu Sancto 7,16, p. 31, PG 32.96B.
™ BasILIUS CAESARIENSIS, De Spiritu Sancto 10,26, PG 32.113A.

The verb mapatapuPdvw is the technical term defining the act of receiving a tradition, - a meaning
taken from Judaism -, the choice of this verb in the context of Col 2:6-8 is significant: Col 2:6-8
follows the section dedicated to the ministry of St. Paul the Apostle (Col 1:24 - 2:5), which
affirms the authority from which the Christians of Colosse received their tradition. The content of
this apostolic tradition is Jesus Christ the Lord in contrast to the human tradition of their
opponents (2:8). See details at F. F. BRucg, The Epistles to the Colossians, to Philemon, and to
the Ephesians, NICNT, Eerdmans, Grand Rapids, 1984, pp. 226; E. LoHsg, Colossians and
Philemon, Hermeneia, Fortress, Philadelphia, 1971, p. 93, n.1; James D. G. DuNN, The Epistle to
the Colossians and to Philemon. A Commentary on the Greek Text, Wm. B. Eerdmans Publishing
Co., Grand Rapids, Michigan and The Paternoster Press Lt., Carlisle, Cumbria, England, 1996, p.
126; David Lincicum, Paul and the Early Jewish Encounter with Deuteronomy, WUNT 2.284,
Mohr Siebeck, Tubingen, 2010, pp. 48-59; J. NEUSNER, J., The Mishnah: A New Translation,
Yale University Press, New Haven, CT, 1988, pp. 672-675; Herbert DAaNBY, The Mishnah:
Translated from the Hebrew with Introduction and Brief Explanatory Notes, Oxford University
Press, Oxford, 1933, p. 446, n. 5; Elizabeth Shanks ALEXANDER, Transmitting Mishnah: The
Shaping Influence of Oral Tradition, Cambridge University Press, Cambridge, 2006, p. 13.

™ BasILIUS CAESARIENSIS, De Spiritu Sancto 10,26, PG 32.113C.
™ BasILIUS CAESARIENSIS, De Spiritu Sancto 10,26, PG 32.113B.
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also in the context of the mystery of baptism,”” shows familiarity with the Apostle
Paul's argument in Colossians in the treatise On the Holy Spirit.

St. Basil's desire at the end of Chapter X is to keep this confession and faith
unchanged “in the day of Christ” - “ti¢ nuépav Xpiotol” - a clear reference to the
appearing of Christ and the appearing of believers with Him in glory, which we
identify in Col. 3:4."

In Chapter X1V, in the context of typical representations (“év oig xal T& mepl
TOTwy”), St. Basil makes a reference to Col. Basil makes a reference to Col 3:5
(“Nexpwoate odv T& wély”) by interpreting the meaning of the cloud of the
wilderness, which the Apostle Paul also mentions in 1 Cor 10,1-4, by defining it as
a shadow of the gift of the Holy Spirit, which quenches the flames of the passions
“by putting to death the members of the flesh” - “di Tfig vexpdrews Tév werdv”.”
For Basil, typology is not an occasion for denigrating all iconology - as it is for his
opponents - but, on the contrary, an emphasis on the distinction between the
shadow (“oxtds”) and the image that exists in reality. The comparison is found in
Colossians 2:17, where the Law's regulations concerning food, drink, feasts, new
moons, or Sabbaths (Colossians 2:16) are defined as “a shadow (o) of things to
come.”®

The reference to putting off the old man (“dmedoavto TOV Tadaldv
&vbpwmov”) and putting on the new man (“évedboavto Tov véov”), renewed in
knowledge after the image of him who created him (tov avaxawodyevov eig
emiyvoow xat eixéva ol xtioavros adtév),® is a quote from Col 3:9-10:
“4mexexduoapevol ToV  madawdy  dvbpwmov [...] xal évduoduevor TOV  véov
avaxalvouevoy eig Emiyvwaty xat eixéva Tol xTioavTos avTov”.

In Chapter XV, referring to the act of baptism, St. Basil affirms that by
imitating Christ's burial through baptism, the faithful descend to hell, because when
the bodies of the baptized are buried in water, there is a symbolic denial of the
deeds of the body. The scriptural argument is given in Colossians 2:11-12:

" In the Epistle to the Colossians, ygip6ypagov is understood in the sense of the record of our debts,

which was against us. St. Basil employs its general sense for pledge, covenant, and
obligation.”The names of the catechumens were recorded, and the Dispensations and Confessions
of Faith (Interrogationes et Responsa; émepwmoeis xal amoxpiceig) were signed.” See NPNF (2) 8,
p. 156, n. 938.

™ BasILIUS CAESARIENSIS, De Spiritu Sancto 10,26, PG 32.113D.

™ BasILIUS CAESARIENSIS, De Spiritu Sancto 14,31, PG 32.124B.

8 BasiLIUS CAESARIENSIS, De Spiritu Sancto 14,32, PG 32.124D; 14,33, PG 32.125A.

8 BasILIUS CAESARIENSIS, De Spiritu Sancto 14,32, PG 32.125A.
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“TlepieTunnTe TepLTopfj dxelpomotite, v Tif amexdioet Tol chpatos™ Tijs oapxds,
&v Tf] mepTopfj Tot XpioTod, cuvtadévres adtéh &v 16 Pantiouar”.®

Chapter XVI emphasizes that the Holy Spirit participates in every action of
the Father and the Son: both in the creation of the spiritual world and in the
salvation of human beings and in the future judgment. In connection with the
creation of the spiritual world, St. Basil refers to the text of Colossians. Basil refers
to the text of Col. 1:16: “év @ éxtiohy T& mdvta, elte bpatd, eite dépata, eite dpyal,
elte éEbouaio, eite Suvduers, eite Opdvor”.®* The text seems to be reproduced from
memory, because after “ta mavta” the phrase “év ol odpavols xat émt Tijs yiic”, the
position of the word “fpovor” in the sequence “eite Opbvor elte” xupléTnTes eite
gpxal elte égovaiar” (Col. 1,16) comes last, and the word “duvduets” replaces
“xupléTyTes” by coming after “égouaiat” and before “Bpévor”. The correct sequence
of the text in Col. 1:16 is taken up by St. Basil in his argument in the same chapter,
in which he affirms that the thrones, kingdoms, principalities, and powers
continually contemplate the face of the Father in heaven, this contemplation being
realized by the help of the Holy Spirit: “®pdévor 0¢ xal xupiétyTes, xai dpxai xal
¢tovaiar”.®

In Chapter XVIII, St. Basil reminds us that we contemplate the beauty of the
image of the invisible God with the help of the power of the Spirit (“té xaAlet s
o0 @eoll Toli GopdTou eixdvog dvarevilopev”),” a clear reference to the text in Col
1:15. This power to contemplate the face is given by the Holy Spirit to those who
love the truth, showing them the knowledge of the face not from without, but in
Him: “adtol mov mapeotv dywplotws To THs yvwoews Ivelupa, ™y émontixny T¥s
eixdvog dlvauty v éautd mapeydpevov Tois i dAnbelag dihobeduoaty, odx Ewbev
v detbw motobuevoy, GAN’ &v fautd eicdyov mpds T émlyvwow™. ¥ The idea is

8 We note that the expression “Tol awuatos” is omitted from the manuscript of the sec. XI (w)

manuscript in the Library of the Holy Synod in Moscow and the manuscript of the sec. XII (V) in
the Library of Vienna. See Saint BAsiL THE GREAT, Bishop of Caesarea in Cappadocia, On the
Holy Spirit, written to Amphilochius, Bishop of Iconium, Against the Pneumatomachi, A revised
text with notes and introduction by Charles Francis Harding JoHNsTON, Clarendon, Oxford, 1892
= Nabu Press, Charleston, 2011, p. 74, n. 7.

Saint BasiL THE GREAT, Bishop of Caesarea in Cappadocia, On the Holy Spirit, written to
Amphilochius, Bishop of Iconium, Against the Pneumatomachi, p. 74, n. 8, records the presence of
the variant ,,Bantiond” in the manuscript of 11th century (w) in the Holy Synod Library in
Moscow. See details at p. Ixii. For the difference between ,,Bdntiopne” and ,,Bantionds”, see J.
YSeBAERT, Greek Baptismal Terminology. Its Origins and Early Development, Graecitas
Christianorum Primaeva, Dekker & Van de Vegt N.V., Nijmegen, 1962, pp. 51-52.

8 BasiILIUS CAESARIENSIS, De Spiritu Sancto 16,38, PG 32.136D.

% BasiLIUS CAESARIENSIS, De Spiritu Sancto 16,38, PG 32.137D.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 18,47, PG 32.153A.
8 BasILIUS CAESARIENSIS, De Spiritu Sancto 18,47, PG 32.153B.
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taken up again in chapter XXVI, where the one led by the Spirit of God no longer
lives according to the flesh, but becomes God's own and is made in the image of
the Son of God (cOppopdog Tijs eixdvog Tol Yiol Oeol yevouevog), calling himself
spiritual.®® The chapter concludes with a comparison between the applicability of
the text of Colossians 1:15 and the enlightenment given by the Holy Spirit: “In
worshiping the Son, we worship him who is the image of God and of the Father
(“THV g év ixdvt ol Oeot xal Tlatpds™).®

In Chapter XIX, St. Basil uses the reality of the arch-priestly intercession of
the Savior to counter the idea that the Spirit is inferior to God in worthiness. Basil
uses the reality of the arch-priestly intercession of the Savior, bringing an argument
from Romans 8:34: “tof Movoyevol, 81t éotiv év 0e§1d Tol Oeol xal évtuyydvel
omep Muiv”.* The argument about Christ sitting at the right hand of God is
identical to Colossians 3:2: “6 Xptotés éotiv év de€id Tol Beol™.

In Chapter XXV, St. Basil shows that the meaning of the conjunction “xali”
is found in the meaning of the preposition “g0v”. One of the examples used is that
emphasized in Colossians 4:7-9, referring to those through whom the apostle Paul
sends the letter to the church in Colossae: “TUxixos [...] obv ‘'Ovyoiuw”. The form
given by St. Basil is a free rendering: “aAda xai Tuyixds xal ‘OvAoipos

ameatdAnoay Kodoooaediow”,* emphasizing the relationship between the meanings

of “c0v” and “xal”.

In Chapter XXVII, St. Basil, referring to the Apostles and Fathers who kept
the sanctity of the Sacraments in silence and secrecy, gives the example of looking
to the East while praying. The explanation of the meaning of this mode of prayer is
the search for the ancient homeland, the paradise planted by God in Eden, in the

East: “OAiyor 8¢ fouev 8tt Ty dpxalav émiyroduey matpida, Tév mapddeioov, Ov

@

% BasiLIUs CAESARIENSIS, De Spiritu Sancto 26,61, PG 32.180C.
BasiLIus CAESARIENSIS, De Spiritu Sancto 26,64, PG 32.185C-D.
% BasiLIUS CAESARIENSIS, De Spiritu Sancto 19,50, PG 32.160B.

! BasiLius CAESARIENSIS, De Spiritu Sancto 25,59, PG 32,177D. See the point also emphasized by
Bruce M. METZzGER, Bart D. EHRMAN, The Text of the New Testament. Its Transmission,
Corruption, and Restoration, Fourth Edition, Oxford University Press, New York / Oxford, 2005,
pp. 342-343. Amphilochius of Iconium, in the context of the inspired books of the Holy
Scriptures, mentions the Colossians in the same form: ,,Kodoooaclor” — Amphilochius of
Iconium, lambi ad Seleucum, PG 37,1597 (= Gregory of Nazianz, Carmen de veris Scripturae
libris 2,2,8 — in the PG appears among the writings of St. Gregory of Nazianz because some
critics consider that this writing was addressed to St. Gregory, and others have understood it as an
epistle addressed by St. Gregory to Bishop Amphilochius of Iconium [see details in F. BLEEK, W.
URwICK, Introduction to the New Testament. History of the Canon, T&T Clark, Edinburgh, 1870,
p. 262]).

o)
©

©

©
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ébltevaey 6 Oceds év 'Edtn xat avatods”.* A second explanation, related to
prayer, is the reason why prayers are said standing up on the day of the Lord's
Supper: on the one hand, this posture reminds us of the grace given to us on the day
of the resurrection - the fact that we have risen with Christ and that we are to look
on those who are above - the argument from Col 3:1 - on the other hand, this day is
the image of the age to come: ’Opbol pév mév mAnpoluey Tag edyas év T wé Tod
cafPdtou- OV 0 Abyov od mdvtes oldapeyv. OV yap udvov tg cuvavastavtes XploTé
xal T& Gvw {qreiv ddel hovtes, &v T dvaocTacipw Nuépa THs dedopévng Nulv xdpitog
Ola THg XaT& TNV MPOTEVYNY OTATEWS EQUTOUS VTOWIUVAT XOWEV: GAN" 8Tt doxel Trws
ol mpoodoxwpévou ai@vos elvat elxav.

Next, St. Basil, referring to the period of Pentecost, the argument for praying
standing prayers is an allusion, as in the case of Sunday - the first and eighth day -
to Col 3:1: that we may rise from the present to the things to come: ““Ev 7} 7 8pbuov
oxdina Thc mpooevydic TpoTipdy of Beapol i Exxxdnoias nuds emaidevoay, éx T
dvapyols Umopviioews olovel petoixilovtes Ny Tov volv dmd T@v mapdvtwy émi &
wéovra”.*

In Chapter XXVIII, continuing the argument about the significance of the
implication of the use of the preposition “c0v” for the deity of the Spirit, St. Basil
quotes from Colossians with the following introductory phrase. Basil quotes from
The Epistle to the Colossians with the following introductory phrase: “Therefore,
writing to the Colossians, Paul (ITaiog Tofvuv Koloooaelat ypddwv)”.” The text
quoted by St. Basil is a reference to Col 2:13: “Kal duds, ¢dnatl, vexpols dvtag Toig
mapantopact xal TH dxpofuotia, cuvelwomoinoe @ Xpiotd”. Note the absence of
the phrase “t¥j¢ oapxog U@V in this text, an aspect that has not been identified in
any Colossian manuscript yet discovered. The presence of “¢»ai” in the quoted text
also proves that it is not a direct quotation, but a free rendering, which is also
proven by the substitution of “cbv adt@” for “t@ Xpior@” for a more correct
understanding of the meaning of the phrase, given the lack of immediate context in
the Epistle.

In light of this substitution, St. Basil insists on the expression “cbv XptoT@”
attributed to men, implicitly proving that the existence of the Spirit with Christ is
higher than that of men. The argument emphasizes the identity with the example by
which we call the Apostle Paul a co-worker with God in his work of spreading the
Gospel, and the Holy Spirit the One by whom the Gospel is begotten in every
building under heaven: “év maoy xticer T Umd TOV olpavov xapmodopeital TO

% BasILIUS CAESARIENSIS, De Spiritu Sancto 27,66, PG 32.192A.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 27,66, PG 32.192B.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 27,66, PG 32.192D.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 28,69, PG 32.196C.
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ebayyéhov”.*® Notice the reference to the Apostle Paul's text in Colossians 1:23:
“Tol xnpuxBévtog v maay xticel Tf Vo TOV olpavév”, with the verb changed to Col.
1:6: “év mavTl TG xoouw E0Tly Xapmodopovuevoy”.

Still referring to the expression “obv Xpiotd,” St. Basil repeats the quotation
from Col 3:3-4 twice in the same chapter: “Kal & goixev, % pév {wi) T6v HATIX6TWY
émt Kdprov “xéxpumtar abv 76 Xptotd év 76 Oed”, xal “6tav 6 Xptatog davepwdij, 7
Cwd) iy, TéTE xal adTol aUv adTéd davepwdioovtal v 36En”;" “Yueis uév did Tig eig
XpioTov miotews Tig v [vedpatt cuveyyepfioeobar adtd xal cuyxabdedeliobar év Tois
émovpaviolg Emilopey, 8tav petac xnuation T ohpa i TaTEwWoEns YUY dTd Tl
Yuyixod mpdg TO mvevpaTiedy”.

The last reference to The Epistle to the Colossians, in the treatise On the
Holy Spirit, is in chapter XXIX, where St. Basil expresses his hope for the
recipients that: “May the good God grant us His peace to reign in the hearts of all”
- “rdv dyafdv Oedv TV éautol eipivyy PpaBetovaay év Tals xapdlatg amdvtawy”.®
The reference to the admonition of St. Paul's admonition in Colossians is obvious:
“nN eipvn tol Xprotod Bpafevétw év Talis xapdiatg dpdv” (Col. 3,15).

Conclusion

In this treatise on the Holy Spirit, St. Basil argues that the Spirit must receive
the same honor and glory as the Father and the Son. The baptismal formula is
decisive in this argument, for it proves that the Holy Spirit is inseparable from the
Father and the Son.'® Con-nominated, not sub-nominated, the Spirit participates
with the Father and the Son in the entire economy, from the creation of the angels
to the judgment of the wicked. This participation is a demonstration of his divine
status.'™

The treatise of St. Basil the Great responded to an urgent need of the Church
concerning the understanding of the divinity of the Holy Spirit. It has its immediate
origin in the liturgical context and motivates a liturgical attitude. His writing was
the result of a profound study of Sacred Scripture, not governed by the urgency of

% BasILIUS CAESARIENSIS, De Spiritu Sancto 28,69, PG 32.196D.
% BasILIUS CAESARIENSIS, De Spiritu Sancto 28,69, PG32.196D.
%  BasILIUS CAESARIENSIS, De Spiritu Sancto 28,69, PG 32.197B.
% BasiLIUS CAESARIENSIS, De Spiritu Sancto 29,75, PG 32.209C.

10 BasiLIUs CAESARIENSIS, De Spiritu Sancto 10,24, PG 32.109D-112B; 10,26, PG 32.113A-C;
12,28, PG 32.117A-C; 13,30, PG 32.121A; 17,43, PG 32.145D-148A; 18,44, PG 32.148C-149B.

0L BasiLIus CAESARIENSIS, De Spiritu Sancto 16,38-40, PG 32.136A-144A; 19,49, PG 32.156C-
160A; 24,56, PG 32.172C-173A.
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the immediate, but by knowledge as the expression of a life that desires to live
liturgically, in a doxological experience.

In this sense, the multitude of biblical quotations, particularly those from the
New Testament, illustrate the doxological nature of the knowledge of the Word of
Truth. In particular, by quoting the Epistle to the Colossians or alluding to it, St.
Basil the Great demonstrates his proficiency in exegesis, integrating the isagogical
and theological aspects of St. Paul the Apostle's epistle. This integration not only
elucidates Christological and pneumatological concepts but also motivates the
reader to pursue an “intimacy with God.”

A close reading of Saint Basil the Great's treatise reveals that, in contrast to
the other New Testament books referenced, The Epistle to the Colossians contains
both isagogical and theological elements. The isagogical aspects include the author,
title, location of the addressee's church, the issues that prompted the writing of the
epistle, and the method of transmission. The theological elements, in particular, are
evident in the frequent Christological references, notably in Col 1:15, “the image of
the invisible God”- “eik®v T0d Oe0b 10D dopdrov”. The objective of integrating
these inceptive elements with the theological aspects of the Epistle to the
Colossians in the argumentation of the treatise On the Holy Spirit is to establish a
parallelism between the context of the epistle and that of the treatise. The objective
to which they are called is "perfection,” defined as the likeness to God "as far as
human nature is able.”" In this sense, there is a "struggle" on the part of both St.
Paul the Apostle and St. Basil the Great for the recipients to come to the knowledge
of the "word of truth." In this sense, we can understand the statement of St.
Gregory of Nazianzus concerning the fact that St. Basil, in his treatise on the Holy
Spirit, "penetrated the letter [of Scripture] and looked at it from the inside."'%

Nicolae-Olimpiu BENEA

Babes-Bolyai University, Cluj-Napoca
Faculty of Orthodox Theology
Cluj-Napoca, Romania

%2 Greorius NAzIANZENUS, Oratio 31,21, PG 36.156D. St. Gregory is probably referring to the
text: 'He who has succeeded in penetrating the depths of the meaning of the law and, removing its
obscurity like a veil, has reached the mysteries, has imitated Moses - who, while speaking with
God, took off his mahrama - and has passed from the letter to the Spirit'. BAsiLIus CAESARIENSIS,
De Spiritu Sancto 21,52, PG 32.165.
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Annex 1
New Testament New Testament New Testament New Testament Reference to the New
quotes and quotes and quotes and quotes and Testament quotation or
) aII_usions ) aII_usions ) aII_usions ) aII_usions allusion in [7epi rod
highlighted by highlighted by highlighted by highlighted by ,
PG 32, 67-218 NPNF(2) 8 SC 170(2) BP5 [Ivedparos
- - - Mt 1,18 9,22; 19,46
Mt 1,20 Mt 1,20 Mt 1,20 - 5,9
- Mt 3,10 - - 8,17
Mt 3,11 Mt 3,11 Mt 3,11 - 15,36
- Mt 3,17 - - 16,39
Mt 4,1 Mt 4,1 Mt 4,1 - 16,39
Mt 5,11 Mt 5,11 Mt 5,11 - 6,13
Mt 5,18 Mt 5,18 Mt 5,18 - 12
Mt 5,22 Mt 5,22 Mt 5,22 - 8,21
- - - Mt 5,37 12
- Mt 7,6 Mt 7,6 - 30,79
- - - Mt 7,8 11
- Mt 7,22 - - 16,39
Mt 8,3 Mt 8,3 Mt 8,3 Mt 8,3 8,21
- Mt 9,12 - Mt 9,12 8,17, 8,18
- Mt 9,15 - Mt 9,15 8,17, 8,18
Mt 10,19-20 Mt 10,19-20 Mt 10,19-20 Mt 10,19-20 24,55
Mt 10,20 Mt 10,20 Mt 10,20 Mt 10,20 26,61; 26,62
- Mt 11,20 - - 16,39
Mt 11,27 Mt 11,27 Mt 11,27 Mt 11,27 18,47
Mt 12,28 Mt 12,28 Mt 12,28 Mt 12,28 9,22; 16,39
Mt 12,29 Mt 12,29 Mt 12,29 Mt 12,29 8,18
18,46; 24,55; 28,70;
Mt 12,31 Mt 12,31 Mt 12,31.32 Mt 12,31-32 29.75: 30,79
- - - Mt 13,31-32 12
- Mt 14,33 - - 8,17
Mt 16,27 Mt 16,27 - - 6,15; 8
- Mt 18,10 Mt 18,10 - 16,38
Mt 18,16 - - - 29
- Mt 21,5 - - 8,17
- Mt 24,12 - - 30,78
Mt 24,51 Mt 24,51 Mt 24,51 Mt 24,51 16,40
Mt 25,21 Mt 25,21 Mt 25,21 Mt 25,21 16,40
- - - Mt 25,23 16,40
- - - Mt 25,28-29 16,40
- - - Mt 26,26-28 27,66
Mt 27,19 - - - 29
- Mt 27,54 - - 8,17
10,24; 17,43; 18,44,
18,47; 24,55; 25,59;
Mt 28,19 Mt 28,19 Mt 28,19 Mt 28,19 25.60: 27.68: 28.69:
29,75
Mk 3,29 - Mk 3,29 - 28
Mk 4,39 Mk 4,39 Mk 4,39 Mk 4,39 8,21
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Mk 8,38
Mk 9,25
Lk 1,11

Lk 1,26

Lk 2,14

Lk 3,16
Lk 3,22
Lk 4,18

Lk 8,46
Lk 11,10
Lk 12,8-9
Lk 12,10

Lk 12,11-12

Lk 16,29

Lk 18,18

Jnll
Jnl,3
Jnl9
Jn1,14
Jn1,16

Jn1,18
Jn 1,33

Mk 5,30
Mk 6,14
Mk 8,38
Mk 9,25
Lk 1,11

Lk 2,14
Lk 2,52
Lk 3,16

Lk 8,46
Lk 10,13
Lk 11,10
Lk 12,8-9
Lk 12,10

Lk 16,29
Lk 17,33

Lk 24,39
Jnll
Jnl,3
Jnl9
Jn1,14
Jn1,16

Jn1,18
Jn 1,33

Jn33
Jn35
Jn 3,6

Jn 3,14

Jn 4,23
Jn 4,24

Jn5,19
Jn5,20
Jn 5,22
Jn5,23
Jn 5,46
Jn6,21
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Mk 8,38
Mk 9,25
Lc1,11

Lk 1,30-33
Lk 2,14

Lk 3,16
Lk3,22

Lk 8,46
Lk 11,10
Lk 12,8-9
Lk 12,10

Lk 12,11-12

Lk 16,29

Lk 18,18

Jnl1
Jnl,3
Jnl9
Jn1,14
Jn1,16

Jn1,18
Jn 1,33

Jn33
Jn 3,6

Jn 3,14

Jn 4,23
Jn 4,24
Jn5,19
Jn5,20

Jn 5,23
Jn 5,46

Mk 8,38

Lk 1,11
Lk 1,13-20
Lk 1,28-37

Lk 2,14

Lk 4,23

Lk 12,8-9

Lk 16,29

Lk 19,40
Jnl,1
Jnl,3
Jnl9
Jn1,14

Jn1,33
Jn 1,49
Jn3,3
Jn3,5
Jn 3,6
Jn3,7
Jn 3,14
Jn 3,16
Jn 3,29

Jn 4,23
Jn 4,24
Jn5,19

5,9
16,39
6,15
8,21
16,38; 23
16,38
16
16,38
16,38
8,18; 16,38
12,28
16
12
8,17;8,18
5.9
16,39
1,1
13,29
28,70
24
14,33
24,56
28,70
13,30
5,12
6,14;8,17; 16,38
8,19
8,19; 18,47
6,15; 18,47
5.9
6,15; 8,17; 11,27;
18,45
16,39
8,17
15,35
15,35
5,9
15,35
14,31
14,32
8,17;8,18
26
26,62
9,22; 18,47; 19,48;
26,64
8,19(x2); 16,38
5,7; 8,20
8,19
6,15(x2)
14,33
8,17
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Jn 6,27 Jn 6,27 - - 6,15(x2)
- Jn 6,49 - - 14,31
- Jn 6,51 - Jn 6,51 14,31
Jn 6,57 Jn 6,57 Jn 6,57 Jn 6,57 8,19
Jn 6,63 Jn 6,63 Jn 6,63 Jn 6,63 24,56
Jn7,37 Jn7,37 Jn7,37 - 14,31
- - - Jn 10,1-16 8,17
- - Jn 10,7 8,17
Jn 10,9 Jn 10,9 Jn 10,9 Jn 10,9 8,17(x2)
- - - Jn 10,11 8,17
- Jn 10,12 - - 8,17
- - - Jn 10,14 8,17
- - - Jn 10,18 8,19
- - - Jn 10,26-27 8,17
Jn 10,27 - Jn 10,27 Jn 10,27 8,17
Jn 10,27-28 Jn 10,27-28 Jn 10,28 Jn 10,27-28 24,56
Jn 10,30 Jn 10,30 Jn 10,30 Jn 10,30 25,59
- Jn 10,38 - - 12,28
Jn 11,25 Jn 11,25 - In 11,25 8,19
- Jn12,13 - - 12,28
Jn 12,28 Jn 12,28 Jn 12,28 Jn 12,28 18,46
Jn 12,49 Jn 12,49 Jn 12,49 Jn 12,49 8,19; 8,20
Jn 12,50 Jn 12,50 Jn 12,50 Jn 12,50 8,20
Jn 14,2 Jn 14,2 Jn 14,2 - 16,40
Jn 14,6 Jn 14,6 Jn 14,6 Jn 14,6 8,17; 8,18; 26,64
Jn14,9 Jn14,9 Jn 14,9 Jn 14,9 6,15; 8,21; 26,64
- Jn 14,9-10 Jn 14,9-10 Jn 14,10 18,45
Jn 14,16 Jn 14,16 Jn 14,16 Jn 14,16 18,46; 19,48
18,46; 19,48;
Jn 14,17 Jn 14,17 Jn 14,17 Jn 14,17 22,53(x2)
- Jn 14,19 Jn 14,19 - 22,53
Jn 14,23 Jn 14,23 Jn 14,23 Jn 14,23 25,59
Jn 14,24 Jn 14,24 Jn 14,24 Jn 14,24 8,20
Jn 14,26 Jn 14,26 Jn 14,26 Jn 14,26 19,49
- - - Jn 14,29 22,53
Jn 14,31 Jn 14,31 Jn 14,31 Jn 14,31 8,20
Jn 15,3 Jn 15,3 Jn 15,3 Jn 15,3 22,53
Jn 15,15 Jn 15,15 Jn 15,15 Jn 15,15 19,50
9,22; 16,38;
Jn 15,26 Jn 15,26 Jn 15,26 Jn 15,26 19,48(x2): 19.49
Jn 16,13 In 16,13 Jn 16,13 Jn 16,13 19,48; 19,49
Jn 16,14 Jn 16,14 Jn 16,14 Jn 16,14 5,9; 18,46(x2)
- Jn 16,15 - Jn 16,15 5,9; 8,20
n17,4 n17,4 Jn17,4 Jn17,4 18,46
Jn 17,10 Jn 17,10 Jn 17,10 Jn 17,10 8,19
Jn17,21 - - - 22
- Jn 17,25 Jn 17,25 Jn 17,25 22,53
- - - Jn 18,37 8,17
- Jn 20,22 - - 16,39
- Jn 20,22-23 Jn 20,22-23 Jn 20,22-23 16,39
Ac15 Ac15 Ac 1,5 Ac 1,5 12,28
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Acl,8

Acb5,9
Ac 5,29

Ac 7,51
Ac 7,55
Ac 8,26
Ac 10,3
Ac 10,20
Ac 10,38
Ac 13,2

Rom 1,5
Rom 1,8
Rom 1,10

Rom 2,10
Rom 2,17

Rom 5,2
Rom 5,8
Rom 5,14

Rom 5,21
Rom 6,2

Rom 6,4
Rom 6,4-5
Rom 6,6

Rom 8,2

Rom 8,10
Rom 8,11

Acl,8
Ac 2,22
Ac 3,15
Acb5,4
Acb5,9
Ac 5,29
Ac7,2
Ac 7,51
Ac 7,55
Ac 8,26
Ac 10,3
Ac 10,20
Ac 10,38
Ac 13,2

Ac 17,21
Ac 17,31
Ac 19,11

Ac 26,16
Ac 28,2

Rom 1,4
Rom 1,5
Rom 1,8
Rom 1,10
Rom 1,16
Rom 2,4
Rom 2,10
Rom 2,17
Rom 3,13
Rom 4,19
Rom 5,2
Rom 5,8
Rom 5,14
Rom 5,17

Rom 6,3
Rom 6,4
Rom 6,4-5
Rom 6,6
Rom 6,8

Rom 6,17
Rom 6,22
Rom 7,5
Rom 8,2
Rom 8,6
Rom 8,9
Rom 8,10
Rom 8,11
Rom 8,12
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Ac 1,8
Ac 2,22

Ac5,4
Ac5,9
Ac 5,29

Ac7,51
Ac 7,55
Ac 8,26
Ac 10,3
Ac 10,20
Ac 10,38
Ac 13,2

Rom 1,5
Rom 1,8
Rom 1,10
Rom 2,4
Rom 2,10
Rom 2,17

Rom 5,2
Rom 5,8
Rom 5,14

Rom 6,3
Rom 6,4
Rom 6,4-5
Rom 6,6
Rom 6,8

Rom 6,17
Rom 6,22
Rom 7,5
Rom 8,2
Rom 8,6
Rom 8,9
Rom 8,10
Rom 8,11

Ac 3,15

Ac5,9
Ac 5,29

Ac 10,38

Ac 16,11-12
Ac 17,21

Ac 21,11

Rom 1,5
Rom 1,8
Rom 1,10

Rom 2,10
Rom 2,17

Rom 5,2

Rom 5,14

Rom 6,8
Rom 6,13
Rom 6,17
Rom 6,22
Rom 7,5

Rom 8,9

24,57
16,39
5,7, 28,70
16,37
16,37
10,24
5.8
19,50
6,15
23,54
23,54
19,49
12; 16,39
19,20
25,59
17,42
16,40
16,39
19,49
8,18
8,18
28,70
8,17(x2); 29,74
8,17
511
8,17
8,17
24,55
511
15,36(x2)
14,32
8,17 (x2); 8,18
8,21
14,31
14,31
15
12
12,28
5,10
15,35
15,35
14,32
14,31
10,26
15,35
15,35
24,57; 28,69
22,53
18,46
24,56
24.55; 24,56
26,61
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Rom 8,15
Rom 8,16
Rom 8,17
Rom 8,26

Rom 8,32
Rom 8,34
Rom 8,37

Rom 9,4

Rom 11,34-36

Rom 12,5-6

Rom 15,30
1Corl,9

1Cor1,24
1 Cor 1,30

1 Cor 2,10
1Cor2,11
1Cor 2,12

1Cor3,3

1 Cor 3,13

1Cor54
1Cor6,11

1 Cor 10,2
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Rom 8,14

Rom 8,16
Rom 8,17
Rom 8,26
Rom 8,26-27
Rom 8,29
Rom 8,32
Rom 8,34
Rom 8,37
Rom 9,2
Rom 9,4
Rom 9,21
Rom 11,33
Rom 11,34.36
Rom 11,38
Rom 12,5-6
Rom 12,6
Rom 12,9
Rom 13,11

Rom 15,29
1Cor1,9
1 Cor 1,20

1Cor 1,24

1 Cor 1,30
1Cor2,6
1 Cor 2,7

1 Cor 2,10-11
1Cor2,11
1 Cor 2,12
1Cor3,1

1Cor3,9
1 Cor 3,16
1Cor4,1

1Cor4,6

1Cor54
1Cor6,11
1 Cor 6,19
1 Cor 7,40
1Cor8,6

1 Cor 9,21

1 Cor 10,2
1 Cor 10,4
1Coril,1

Rom 8,14

Rom 8,16
Rom 8,17
Rom 8,26
Rom 8,26-27
Rom 8,32
Rom 8,34
Rom 8,37

Rom 9,4

Rom 11,34.36

Rom 12,5

Rom 13,11

Rom 15,30
1Cor1,9

1Cor 1,24
1 Cor 1,30

1 Cor 2,10-11
1Cor 2,11
1 Cor 2,12

1 Cor 3,13
1 Cor 3,16

1Cor54
1Cor6,11

1 Cor 7,40
1Cor8,6

1 Cor 10,2
1 Cor 10,4
1Cori1,1

Rom 8,13-14

Rom 8,16
Rom 8,17

Rom 8,29
Rom 8,34
Rom 8,37

Rom 9,4

Rom 11,34.36

Rom 14,1

Rom 15,30

1Cor1,24

1 Cor 2,10
1Cor2,11

1Cor3,3
1Cor3,9

1Cor6,11

1Cor8,6

1Cor 10,4

26,61
26
26,61; 28,69
28,69(x2); 28,70
28,70
19,50
26,61
8,21; 14,32; 24,57
6,15; 19,50
8,18
6,13
24,55
5,12
14,33
5,7(x2); 8,19
57
26,61
9,22
30,79
10,26
30,78
15,36
25,59
5,10
17,41
6,15; 8,17(x2); 8,19;
18,46
46
30,77
14,33; 27,66
5,10; 16,38; 24,56
16,40; 19,50; 29,72
24,57
29,72
29,72
28,69
15
21,52
8,18

8,18

27,68
19,49; 27,68
26,62
26,63
1,3;2,4;4,6;5,7

8,17

14,31; 14,33
8,17(x2); 14,31
15,35



1Cor 11,2

1 Cor 12,3

1Cor12,4-11
1Cor12,8

1Cor12,11

1 Cor 12,28

1 Cor 14,2
1Cor 14,11

1 Cor 15,22

1 Cor 15,40
1 Cor 15,41
1 Cor 15,41-42
1 Cor 15,46
1 Cor 15,47
1 Cor 15,49
2Corl,1
2Cor1l)9

2 Cor 2,17

2 Cor 3,8

2 Cor 3,14.16-
17
2 Cor 3,17
2 Cor 3,18

1Cor 11,2
1Cor 11,12
1 Cor 12,3
1Cor12,4
1Cor12,4.5.6

1Cor12,8

1Cor12,11

1 Cor 12,13
1Cor 12,18
1Cor 12,21
1 Cor 12,25
1 Cor 12,26
1 Cor 12,28
1Cor 135
1 Cor 14,2

1 Cor 14,24-25
1 Cor 15,17
1 Cor 15,22
1 Cor 15,27

1 Cor 15,41
1 Cor 15,41-42
1 Cor 15,44
1 Cor 15,46
1 Cor 15,47
1 Cor 15,49

2Cor1,9
2Cor1,12
2 Cor 1,22
2 Cor 2,17
2 Cor 3,5
2 Cor 3,6
2 Cor 3,8
2 Cor 3,8-9
2Cor 3,9
2 Cor
3,14.16.17
2 Cor 3,17
2 Cor 3,18
2Cor4,4
2 Cor 4,10
2 Cor5,5

1 Cor 11,2
1 Cor 11,12
1 Cor 12,3
1Cor12,4
1Cor12,4.5.6

1Cor12,8

1Cor12,11
1Cor 12,13

1Cor 12,21
1 Cor 12,26
1 Cor 12,28
1Cor 13,5
1 Cor 14,2

1 Cor 14,24-25

1 Cor 15,22

1 Cor 15,41
1 Cor 15,41-42
1 Cor 15,44
1 Cor 15,46
1 Cor 15,47
1 Cor 15,49
2Corl,1

2 Cor 2,17

2 Cor 3,8

2Cor39
2 Cor
3,14.16.17
2 Cor 3,17
2 Cor 3,18

2 Cor 4,10
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1 Cor 12,3
1Cor12,4
1 Cor 12,4-6
1Cori12,5
1Cor12,6
1Cor12,8
1Cor12,9
1 Cor 12,9-10
1Cor 12,10

1Cor12,11

1Cor12,13
1 Cor 12,18

1 Cor 12,25
1 Cor 12,26
1 Cor 12,28
1Cor 13,5
1 Cor 14,2

1 Cor 14,24-25
1 Cor 15,17
1 Cor 15,22

1 Cor 15,41
1 Cor 15,41-42
1 Cor 15,46
1 Cor 15,47
2Corl,1
2Corl9
2 Cor 1,22
2 Cor 2,17
2 Cor 3,5

2 Cor 3,8
2 Cor 3,9
2 Cor 3,16
2 Cor 3,16-17
2 Cor 3,17

2 Cor 4,10

29,71

4,6(x2); 5,12; 18,46
11,27; 16,38; 18,47

16,37.38
16,37
26
16,37
16,37.38
5,10
19,49
26,61
16,38; 19,49

9,22, 16,37, 16,39;

24,55
26,61
26,61
26,61
26,61
26,61
16,39
30,79
26,62
26
16,37
11,27
14,31
6,13
28
24,55
16,40
28,69
18,47
4,6; 18,47
14,32
5,10
29,75
18,46
15,35; 16,40
26,62
26,63
24,56
21,52; 24,55
19,48
24,55
21,52

21,52

21,52; 24,55
21,52
7,16

14,32(x2)
16,40
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2 Cor 5,8
2 Cor 5,17

2 Cor 5,8
2 Cor 5,17
2 Cor 6,6
- 2Cor10,4

- 2 Cor 12,18

2 Cor 13,3 2Cor 13,3

2 Cor 13,13 2 Cor 13,13
- Gal 1,4

Gal 35

Gal 3,13

- Gal 3,19

Gal 3,27 Gal 3,27

Gal 4,4 Gal 4,4

Gal 4,6 Gal 4,6

Gal 4,7 Gal 4,7

- Gal 4,19

- Gal 5,2

- Gal 5,5

- Gal 5,25

- Gal 6,4

- Gal 6,8

Eph 1,13-14 -

Gal 3,13

Eph 1,17-18 Eph 1,17-18
Eph 1,22 Eph 1,22
- Eph 2,5
- Eph 2,6
- Eph 2,12
- Eph 2,18
- Eph 2,19
- Eph 3,9
- Eph 3,10
- Eph 4,5
Eph 4,10
Eph 4,15-16
Eph 4,30

Eph 4,15-16

Eph 5,20 -
- Eph 5,29
- Eph 6,10
Phl 1,23 Phl 1,23
Phl 2,8 Phl 2,8
Phl 2,9 -
Phl 2,10-11 Phl 2,10-11
- Phl 3,10-11
- Phl 3,13
Phl 3,14 Phl 3,14
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2 Cor 5,8
2 Cor 5,17

2Cor 13,3
2 Cor 13,13

Gal 3,13
Gal 3,19
Gal 3,27
Gal 4,4
Gal 4,6
Gal 4,7

Gal 5,2

Gal 6,8
Eph 1,13-14

Eph 1,17-18

Eph 1,22
Eph 2,5
Eph 2,12

Eph 3,9
Eph 3,10

Eph 4,15-16
Eph 4,30

Eph 5,29

Phl 1,23
Phl 2,8
Phl 2,9
Phl 2,10-11
Phl 3,10-11
Phl 3,13
Phl 3,14

2 Cor5,8
2 Cor 5,17

2 Cor 11,2
2 Cor 10,4-5
2 Cor 12,18

2 Cor 13,3
2 Cor 13,13

Gal 2,9

Gal 3,13
Gal 3,19

Gal 6,8

Eph 1,17
Eph 1,17-18
Eph 1,18
Eph 1,22

Eph 2,18-19

Eph 3,9
Eph 3,10

Eph 4,15-16

Eph 6,10
Phl 1,23

Phl 3,10-11
Phl 3,13

Phl 3,20

28,69
19,49
30,79
15,36
8,18
15,36
29,74
26,62
25,59
7,16
29,75
16,39
8,21
14,33
12,28
5,12
19,49; 24,59
5,10
6,15
11,27
28,69
15,35
26,61
59
16
19,48
26,61
22,53
59
14,31
28,69
10,26
7,16; 25,58
7,16; 8,17
511
8,17
15,35
6,15
59
16,40; 19,50
19
8,18
8,18
28,69
8,21
8
8,17
15,35
8,18
1,2; 15; 16,40
9,23



Col 1,15
Col 1,16

Col 2,3
Col 2,11-12
Col 2,13

Col 2,19

Col 3,34
1Tes1,1

1 Tes 3,12-13
2Tes 1,1
2Tes 1,7
2 Tes 2,15
2Tes 35

1Tim25
1Tim5,21

2Tim1,14
2Tim 2,2

Phl 3,21
Phl 4,7
Col 1,6
Col 1,12
Col 1,13

Col 1,15

Col 1,16
Col 1,16-17

Col 2,3
Col 2,11-12
Col 2,13
Col 2,14
Col 2,19
Col 3,1
Col 3,3-4
Col 35
Col 3,9-10
Col 3,15

1Tes19

1 Tes 3,12-13
1 Tes 4,17
2Tes 1,1
2Tes 1,7
2 Tes 2,15
2Tes 3,5
1Tim 1,10

1Tim 1,19
1Tim25
1Tim 3,16
1Tim4,7
1Tim5,21
1Tim 6,13
1Tim 6,15
1Tim 6,20
2Tim1,14
2Tim 2,2
2Tim 2,12
2Tim2,21
2 Tim 3,16
2Tim4,8

Tit 2,13
Tit 3,4
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Phl 3,21
Phl 4,7

Col 1,12

Col 1,15
Col 1,16

Col 2,34
Col 2,11-12
Col 2,13

Col 2,19
Col 3,1
Col 3,3-4

Col 3,9-10

1Tes19

1Tes 3,5

1 Tes 3,12-13

1 Tes 4,17
2Tes1,1
2Tes 1,7
2 Tes 2,15
2Tes 3,5

1Tim25

1Tim5,21

1Tim 6,15
1Tim 6,20
2Tim1,14
2Tim2,2

2 Tim 3,16
2Tim4,8
Tit1,2
Tit 2,13

Phl 3,21
Phl 4,7
Col 1,6
1,12
Col 1,13

Col 1,15
Col 1,16

Col 1,23
Col 2,3

Col 2,13

Col 4,7-9
1Tes1,1
1Tes19
1Tes 2,15
1Tes 3,5

1 Tes 3,12-13

1Tes 4,17
2Tes1,1

1Tim 1,15
1Tim 1,7
1Tim 1,19
1Tim25

1Tim4,9

1Tim 6,15

2Tim1,14
2Tim2,2
2Tim 2,12
2Tim2,21
2 Tim 3,16
Tit1,2
Tit 2,13

28,69
19,48; 28,70
28,69
8,18
8,18
6,15; 7,16; 9,23;
18,45; 18,47; 26,64
8,19; 16,38(x2)
57
28,69
8,20
15,35
28,69
10,26
59
27,66
28,69
14,31
14,32
29,75
25,59
5,11; 25,59
10,26
29,71
21,52
21,52
28,69
5,11; 25,59
13,29
29,71
21,52
10,25
1,2
13,29
30,77
14,33; 29,71
27,67
14,33
1,2
13,29
24,56
16,40
10,24
5,10; 26,63
13,29
28,70
8,18
21,52; 30,77
8,19
28,69.70
16,39
8,18
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- Heb 1,1 -
Heb 1,3 Heb 1,3 Heb 1,3

- - Heb 1,14
Heb 2,10 Heb 2,10 Heb 2,10
- Heb 3,6 Heb 3,6
Heb 4,5 - -
- Heb 5,12 -
- Heb 5,14 -
- Heb 6,4 Heb 6,4
- Heb 6,4-5 -
Heb 8,1 Heb 8,1 -
Heb 10,1 - Heb 10,1
- Heb 10,29 Heb 10,29
Heb 10,35-38 -
- Heb 11,14 -
- Heb 13,15 -
- 1Petl,2 -
- 1Pet1,11 -
- 1 Pet 2,17 -
1 Pet 3,21 1 Pet 3,21 1 Pet 3,21
- 1 Pet4,11 -
- 1Pet59 -
- 2Petl4 -
- 1Jn1,20 -
1Jn 3,24 1Jn3,24 1Jn3,24
- 1Jn5,6 -
- Rev 21,6 -
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- 5,9;7,16; 8,17; 26,63
- 6,15; 8,19
Heb 1,7 16,38
Heb 1,14 16,38; 21,52
Heb 2,10 8,19
Heb 3,6 14,33
- 8
Heb 4,15 8,18
- 14,33
- 22,53
Heb 6,4 24,56
Heb 6,4-5 24,56
- 6,15
Heb 8,5 14,31.32
- 14,33
Heb 10,29 28,70
- 29
Heb 11,14 27,66
- 26,63
- 24,55
- 26,62
- 7,16
1 Pet 3,21 15,35(x2); 29,73
- 7,16
- 7,16
- 6,15; 9,23
- 19,48
1Jn3,24 5,9
- 19,48
- 5,9
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